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BIBLE READINGS. — JOSEPH. 


JOSEPH, one of the sons of Jacob, was born in Haran about the 
year of the world 2140. Probably no portion of the Scriptures 
has been more read, or read with a livelier interest, than that 
which contains the record of his experience. And of all the his- 
torical persons of every age who illustrate the providence of God 
as the rewarder of righteousness, or who challenge admiration by 
their purity, honor, strength of virtuous principle, equal goodness 
in prosperity and adversity, as well as by extraordinary abilities 
and great achievements, he stands perhaps without a rival. Be- 
fore proceeding with his story, however, — which is indeed almost 
too familiar for comment, — there are some things left in the life 
of his father, which, for the sake of preserving the historical con- 
tinuity, require to be taken up in this place. In our last chapter 
we parted from him just after the memorable interview with his 
brother Esau, when, with so much ceremony, he introduced to 
him the different members of his family, and Joseph with the rest. 
The two brothers also parted then ; Esau travelling southward to 
Seir, Jacob westwarl to Shechem. There he purchased a tract of 
land, set up his tents, and erected an altar which he called ‘“ El- 
elohe-Israel,’” — God, the God of Israel ; for, extremely faulty as . 
was his character, there was this good thing about him, that he 
always preserved in his heart a reverence for God, which he care- 
fully fostered by the rites of worship. Time passes, and brings 
with it one of the severest domestic griefs in the person of his 
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only daughter; and the circumstances connected with it compel 
him again to change his residence. Obedient to a divine direction, 
he removes to the spot where he had slept many, many years 
before ; where, in night-visions, he saw that ladder reaching to the 
heavens, with angels ascending and descending upon it; and where, 
on awaking, he uttered those remarkable words, which have been 
used ever since to express the peculiar sacredness of places of 
worship, — “‘ How dreadful is this place! This is none other but 
the house of God, and this is the gate of heaven.” Near by 
Bethel was Bethlehem; and there his beloved Rachel, when she 
had given birth to Benjamin, died; and there at her grave he 
erected a monumental pillar. Soon after this great affliction, 
which served to soften his nature, as affliction always does when 
it acts upon a heart inclined to religion, he was summoned to 
Hebron, his birthplace, to attend the funeral of his good old 
father, who died at the age of 180 years; on which occasion he 
again met his brother Esau. From this time the character of 
Jacob grows brighter. Religion takes a more practical turn with 
him, shines out upon him, and combines with his many trials to 
impart to his old age the grace and dignity which so well befit 
that period of life. And he will have need enough for all the 
support it can yield him. Stormy days are before him, — dark, 
dismal providences, — that shall afflict his soul. The first page 
in the historical life of Joseph (loved by Israel more than all his 
children, because he was the son of his old age) is a page of 
inexpressible sorrow to the father. Undoubtedly the undue 
partiality of the parent was the foundation of this trouble. His 
other sons were of a temper to be easily inflamed with jealousy, 
malice, and hatred ; and his doating favoritism was just the fuel to 
kindle it. A wiser man, though he had felt the same preference, 
would have carefully concealed it; instead of which, Jacob showed 
it openly, and increased it by indulgence. The first act in the 
series of his coming trials is thus related,—‘‘ And Joseph 
brought unto his father their evil report.” It seems that he was 
engaged with four of his half-brothers in tending the flocks, and 
that, as petted boys are apt to do, — thinking to gain approbation 
thereby, —he reported to his father, whether truly or falsely 
does not appear, something to their disadvantage; and that this 
conduct created a strong resentment, nay, a deep hatred, towards 
him in their bosoms. This was the beginning of Joseph’s afflic- 
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tions, and of his father’s on his account. He failed to keep the 
confidence of his brothers, and, by treatment which they deemed 
unkind, and prompted by disingenuous motives, alienated their 
affection. He sought his father’s commendation at their expense; 
and this was unbrotherly, to say the least. Added to this, and 
perhaps as a consequence of the parental flattery he received for 
it, he dreamed two dreams, of the same general purport, which 
he interpreted as a prophecy that he was to become eminent over 
all his brothers; and that they, with his parents also, should one 
day come to him bowing themselves down to the earth. The 
relating of these dreams to his brothers only increased their 
enmity. They made a deep impression also upon his father. 
He remembered them: he could not forget them. ‘‘ Will it 
be so?”’ he inquired within himself; ‘shall this boy be the 
chief of my house? and shall I myself come to regard him with 
a submissive reverence, as I now do with affection?” Time 
will soon reveal to thee, O father Jacob! Those dreams of 
thy darling son portend not a little; but, through a night of 
darkness and a sea of storms, lie the footsteps of their fulfil- 
ment. Let us follow them. Joseph is sent by his father to 
the pastures near Shechem, where his brothers, of whom for 
a good while nothing had been heard, are tending the flocks, 
to ascertain and bring word how they do. He goes, dressed 
in a beautiful coat which his father had just bought for him. 
The sight of him, as they saw him coming, excited all their 
old animosity. The new coat gave them no pleasure, and pro- 
duced in them no throb of love for their father. ‘‘ Behold that 
dreamer cometh!” they say one to another; “come, let us slay 
him, and cast him into some pit; and we shall see what will 
become of his dreams.’’ They are ready for the shocking crime. 
Will they, then, put to death their brother for such a cause,—be . 
guilty of such a murder, fratricide? Are they cruel enough 
for that? One of them objects. Reuben, the eldest, will not con- 
sent. They might throw him into a pit, but they shall not mur- 
der him. He could pull him out of the pit; but he could not 
restore life to him, if they should repent. Accordingly they cast 
him into a pit, Reuben intending to rescue him after a while. 
Behold him there, this young man of seventeen; so lately full of 
joy, no wish ungratified ; so soon, tossed by the waves of fortune, 
to be cast on strange shores, and to be the hero of a history so 
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thrilling, so wonderful in its incidents, so pathetic in its termina- 
tion, so beautiful in its moral, that it has been preserved thousands 
of years, and will be read with pleasure and with tears as long as 
the world stands. So far the brothers have acted together. They 
have left the lad in the pit, and sat down not far off to refresh 
themselves with food. While thus employed, lo! a company of 
merchants from Gilead with spices, balm, and myrrh, for an 
Egyptian market, approach them. This puts a new idea into the 
mind of one of them, which he hastens to communicate to the 
rest. ‘If we leave our brother to die in the pit, we shall gain 
nothing by it; let us therefore sell him to these traders, and thus 
rid ourselves of him, and put his price in our pockets.” Lucky 
thought! No sooner said than done. The youth is drawn up 
from the pit, and handed over to the Midianite merchants, — sold 
for twenty pieces of silver; and this grandson of Abraham is 
a SLAVE! We may try to imagine, but cannot, what must have 
been that young man’s feelings at that dreadful moment. But 
there are many, alas! in our own land who need no help from the 
imagination to understand those feelings well. As he looked 
round on his brothers despairingly, and yet almost hoping to 
detect some sign of returning humanity; as he looked round on 
the cold-blooded buyers of his body and soul; as he glanced for- 
ward to the distant scene of his life’s bondage, and thought of the 
sufferings in store for him there; as he remembered his pleasant 
home, and foresaw the pangs that would convulse his parent’s 
breast when he should hear that he was lost to him for ever, — how 
overwhelming must have been his emotions, and how impossible 
for any but those into whose breast the iron of slavery has entered, 
fully to appreciate them ! 

The deed is done: Joseph is carried away. One of the brothers 
— the same who objected to taking his life — was not present at 
the sale; and when he returned, and heard what was done, he was 
deeply moved ; he was indeed in an agony of distress; he knew 
not what todo. But the rest, with Judah at their head, from 
whom Jews take their name, they knew what todo! They have 
a stratagem and a lie all ready: ‘Let us slay a kid, and dip this 
coat in the blood, and carry it to our father, and make him believe 
a wild beast has devoured Joseph.” The artifice succeeds; 
Jacob believes the story; but it was too much for him to bear 
tranquilly. ‘‘ He rent his clothes, and put sackcloth upon his 
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loins, and mourned for his son many days.” Though “all his 
sons and all his daughters rose up to comfort him, yet he refused 
to be comforted; and he said, — For I will go down into my 
grave unto my son, mourning. Thus his father wept for him.” 
Cruel, unnatural children! if your own feelings as brothers could 
not restrain you from your crime, why did not the thought of the 
suffering it would inflict on your parent, of the bitter tears it 
would cause him to weep, of the days and nights of terrible 
anguish it would bring upon him, why did not that withhold you ? 
We leave them for the present, covered with a disgrace which no 
ancestral glory and no achievements of their posterity shall be 
able either to efface or to conceal; while we go on to trace still 
further the fortunes of their young brother, under the care of 
that beneficent Providence who will not suffer a hair of his head 
to perish. 

The sale of Joseph is the first transaction of the kind, of which 
there is any record. For, while the patriarchs of an earlier 
period had ‘‘servants’’ under them, it does not appear that they 
were bought and sold. They were either spoils of war, or 
presents from one prince to another, or the children of these. 
The patriarch in his sphere was an absolute monarch. His ser- 
vants were his subjects, all the subjects he had except his children 
and wives. They held various relations to their master; some 
very near and confidential, others subordinate and menial. In 
the management of his affairs they often filled places of great res- 
ponsibility, such as a son would scarcely have been entrusted with. 
They were less like slaves than dependents and followers of a 
powerful chief, like those of an Arabian Sheikh at the present 
day. They had the care of his treasures, kept his accounts, 
managed his exchanges, carried on his diplomacy, and superin- 
tended the concerns of his household. They were also his herd- 
men and shepherds; they were his life-guard and militia. If he 
died childless, they might inherit his estates and dignities. Thus 
situated, they certainly were in no proper sense slaves; and the 
fact that they were designated by a term which has since come to 
mean ‘‘ human chattels”’ affords no ground whatever for regard- 
ing them as such, but only serves to show what a change in sig- 
nification that term has undergone, or to what widely different 
conditions it has been applied. Joseph, then, was the first person 
we know of sold as a slave by a Hebrew. Within that region of 
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country which is generally believed to have been illuminated by 
revelation, certain sons of Jacob (who had before shown them- 
selves equal to any villany) were the first who are known to have 
entered into that infernal traffic; and the son of a Hebrew prince, 
with the blood of Abraham warm in his veins, was the first slave. 
But what was his condition as a slave, when he had been sold 
again in Egypt? It is an instructive fact, that, even in Egypt in 
that early age, the abjectness and cruelty of modern slavery was 
not known. Joseph was received into the family of his master, 
and in a short time made steward of all that he had. Discerning 
in him superior talents, and seeing that his God was his friend 
and caused every thing to prosper in his hands, Potiphar became 
strongly attached to him, and reposed unlimited confidence in 
him, insomuch that he did not even inquire concerning his pro- 
ceedings, but gave all up to him, trusting wholly in his integrity 
and ability. Thus, in a brief period, the young man, whose life 
his brothers had threatened and even attempted, and who had 
endured all the horror of being sold to strangers as a slave, and 
carried off to a distant land with no hope of again beholding the 
face of father or kindred, was advanced to a place which, in respect 
to the comforts as well as the responsibilities belonging to it, left 
little to be desired. We behold Joseph now nominally a slave, 
but really a person of authority and influence, in the family of a 
high officer of the king of Egypt. It is unnecessary to remark 
on the sudden change of fortune in his case, though it is im- 
possible not to see in it the finger of that all-working Providence 
which was pleased to connect with the unpardonable wrong done 
to him a series of events that have had a most important influence 
on the destinies of the world. Looking at his position alone, it 
would seem to be very eligible. But we must observe that every 
position has its own temptations; and the more elevated the. posi- 
tion, the more pressing and perilous the temptations that beset it : 
for God intends that we shall pay for every advantage we enjoy 
by the growth of our virtue, while in the possession of it; and to 
this end takes care to provide such circumstances as may put to 
the test our principles while enjoying it. So you find, that, in 
every change of situation you make, whatever hopes to the con- 
trary you had had, there always spring up in and around the new 
condition liabilities to wrong, to transgression, requiring as much 
vigilance and resolution to guard against and overcome as were 
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necessary in that which which was left; and the moral advantage 
to be gained by the change will depend on the resolution and 
vigilance actually brought into exercise. If it were not so, we 
should know much less than we do of temptation. Joseph found 
in his new position a new and unlooked-for temptation. Having 
been so singularly favored of his master, he was obliged, both by 
honor and gratitude, as well as the sense of religion, to consent 
to nothing which should be an infringement of his rights, or work 
mischief in his family, — nothing which, if known by him, would 
disturb his peace. He felt the whole weight of this obligation. 
He felt that it would be the extreme of wickedness to violate it in 
the way proposed to him, or in any other way; and his fidelity to 
it prevailed over the temptation, though presented in a manner 
the most artful, and with blandishments the most persuasive. 
What a noble sense of justice breathes in the language in which, 
at the risk of provoking the resentment of the mistress whom he 
served, he repels all her efforts to induce him to betray the con- 
fidence which his master had placed in him! ‘ Behold, my master 
knoweth not what is with me in the house, and he hath committed 
all that he hath to my hand ; there is none greater in this house 
than I; neither hath he kept back any thing from me but thee, 
because thou art his wife: how, then, can I do this great wicked- 
ness, and sin against God?”’ We behold in this case the power 
and the triumph of principle. It was no question of policy, but 
purely of principle. If by yielding he could have been sure both 
of being crowned with gifts and of the eternal concealment of his 
perfidy, it would have made no difference with him. There was 
in him a moral rule, which was entirely above all considerations 
of present expediency, —a principle; not of the earth, but of 
God, —a divine law engraven on his heart, which was stronger 
than passion, stronger than the attractions of woman’s love, 
stronger than the fear of woman’s hate; and it carried him safely 
through the perilous trial. Some people talk as though they 
doubted the reality of any such law; as though they believed all 
men governed solely by what they call interest; as though they 
thought gratitude, honor, fidelity, the fear of God, were not as 
substantive things as dollars and swords and speeches and chairs 
of magistracy; as though they acknowledged that to be true which 
was once said by a celebrated minister of state, that “‘every man 
has his price.” It is pleasant to be able to hold up to such this 
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example in refutation of their bad theory, — an example which is 
encouraging also to all who would plant themselves on the im- 
movable rock of principle ; affording them, as it does, an oppor- 
tunity to see how grandly a man appears when he is once estab- 
lished on it. 

But such adherence to principle, is it always followed by worldly 
success? Does it receive its reward at once? Is it recompensed 
instantly according to its deservings? Look again at Joseph for 
the answer. No! the path of virtue is not always smooth. 
Righteousness often waits long for requital. Fidelity to con- 
science is frequently treason to the world, and incurs its frowns. 
Although it is true that godliness hath promise of the life that 
now is, although it has a larger share of earthly happiness than a 
life of sin, yet this is from its own essential nature, rather than 
from the circumstances it gathers around it; for these are such 
very often as are most abhorrent to the natural feelings. Re- 
proach and neglect of friends, derision of the wise and prudent, 
loss of worldly possessions and advantages, restraint of personal 
freedom, expatriation, the scaffold and fires of martyrdom, these 
have been —ah ! in how many instances !— the immediate effect of 
adherence to principle. And so, in the case of Joseph, his deter- 
mined fidelity cost him his place in the regards of his master, and 
gave him in exchange for his agreeable abode the gloomy walls of 
a prison. We turn, then, from Joseph the head-servant of Poti- 
phar’s house to Joseph in prison. These, we should suppose, 
would be dark days to him. As he remembered his fond father, 
and the home and hopes from which he had been so cruelly sun- 
dered ; as he looked round also on his fellow-prisoners, and mused 
on his and their probable fate, — it would be natural to expect in 
him signs of impatience, grief, and even despair. But none 
appear. And why? ‘ Because the Lord was with Joseph, and 
showed him mercy.’’ A heavenly light gleamed upon his prison- 
walls, and heavenly communings cheered his prison-hours. A 
mind conscious of rectitude carries with it into all circumstances 
a certain calmness and inward illumination, of which it is impos- 
sible to deprive it. . And these Joseph has to an extraordinary 
degree, attracting the notice of the keeper of the prison, and 
winning from him a measure of confidence fully equal to that 
which he had received from Potiphar. And thus, though a 
prisoner, being entrusted with the whole care of his fellow-prison- 
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ers he is still a man “under authority ;”’ and the evidence accu- 
mulates, even while in this condition of restraint and seeming 
punishment, that ‘‘ the Lord is with him, making to prosper what- 
ever he does.” And indeed what condition is there so humble 
and confined that God’s wisdom and love may not make it a centre 
of kindly influence? What prison-walls are so thick ‘that the 
light of heaven cannot make its way through them, and impart to 
the inmates such comfort and support as shall be not only grate- 
ful to them, but instructive to others? Yes, even the guilty in 
their imprisonment may speak to others impressively by their 
penitence and their patience; but the innocent still more by their 
equanimity, their self-respect, and their cheerful trust in God. 
Yes, there opens to Joseph in his prison, through the favor of 
Heaven, opportunity for distinguished usefulness, and for laying 
the foundations of a fame wide as the world, lasting as the ages. 
Yes, upon the floor of his cell the finger of God traces the out- 
line of his magnificent destiny, and from the day of his unjust 
confinement dates the commencement of his earthly glory. The 
particular office through which he rises into power almost unex- 
ampled is that of dream-interpreter. Now, dreams at that day 
were supposed to be prompted by supernatural agency, and’ to be 
designed for the information, guidance, or warning of those who 
had them. It was therefore of great moment to find a gifted in- 
terpreter. There were not wanting those who took on themselves 
that character, and with more or less skill practised the art. It 
seemed good to Him who is over all and in all, to take advantage 
of the popular belief in dreams, by using them as vehicles of divine 
communications, and also to endow individuals of eminent virtue 
and piety with the faculty of interpretation. Upon Joseph in 
prison God was pleased to send that endowment, and by means of 
it to raise him up to be a great benefactor to the Egyptians and 
the temporal saviour of the Hebrews. It was on this wise that 
he first used the gift. Two officers of the king’s household had 
given offence to their sovereign, and had been cast into prison; 
and both of them in one night dreamed dreams which troubled 
them exceedingly. The dreams savored of their respective offices, 
and were probably suggested by them. The “butler,” or cup- 
bearer, for instance, dreamed of a vine covered with clusters of 
ripe grapes, which he gathered and pressed into Pharaoh’s cup, 
and then gave it, as had been his wont, into the hand of his 
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master. This dream Joseph interpreted as foreshowing the re- 
lease of the cup-bearer, and his being reinstated in his office. 
The interpretation was given in full confidence that it would be 
justified by the event; for, on giving it, he made this touching 
request to the cup-bearer, — ‘‘ Think of me when it shall be well 
with thee, and show kindness, I pray thee, unto me, and make 
mention of me unto Pharoah, and bring me out of this house; for 
indeed I was stolen away out of the land of the Hebrews, and 
here also have I done nothing that they should put me into the 
dungeon.”’ A few days, and the cup-bearer was discharged, and 
restored to the chief butlership ; ‘‘ yet,”’ it is significantly added, 
“did not the chief butler remember Joseph, but forgot him.”’ So 
true was it then, and still is it, that kindness manifested, benefits 
conferred, do by no means insure a grateful remembrance, but 
often pass away and are forgotten when a change of circumstances 
fills the mind with new cares, and the heart with new objects of 
interest. The sad experience of all who have lived many years 
testifies of human nature that this is one of its most common 
infirmities. Two years Joseph remained in his dungeon, when 
perhaps a single word from this man whom he had so greatly 
comforted would have sufficed to procure his immediate enlarge- 
ment. 

The chief cook or baker dreamed of baskets of bake-meats 
borne upon his head, and birds coming and eating them out of the 
baskets. This dream Joseph interpreted as denoting a fatal ter- 
mination for him. And this also came to pass. These two cases 
were enough to give Joseph a high reputation as an interpreter; 
and therefore, when shortly afterwards the king had a double 
dream which perplexed him, and when he had sought in vain the 
solution of it from all the wise men of Egypt, he sent for Joseph; 
and he was brought at once into the king’s presence. Here is 
now the young Hebrew slave in the palace of Pharaoh! How 
well does he carry himself in the presence of royalty! The king 
tells him that he has heard of him as one who can understand a 
dream to interpret it. Now mark how piously Joseph refers 
whatever ability of that kind he might possess to the true source, 
and how admirably such a reference of it was calculated to inspire 
confidence towards him in Pharaoh’s bosom. He had been religi- 
ously educated ; and here, for the space of two years the inmate of 
a prison, it is reasonable to think that his mind reverted to the 
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simple worship of his fathers, and was exercised much in religious 
thoughts and fervent prayers. And as a consequence it is proba- 
ble he received such spiritual assurance and help as to fix in him 
the conviction that God was very near to him, speaking to his 
soul, and enlightening him by his counsels. Accordingly, when 
the king asked him concerning the interpretation of his dream, 
he answered, — “It is not in me: God shall give Pharaoh an 
answer of peace; ” thus distinctly declaring himself to be the organ 
of divine communications, and to speak as God gave him com- 
mandment. Our youthful Hebrew, treacherously sold by his 
brothers into bondage, has now become a prophet of the Most 
High God. It is sufficient to say of this dream, without reciting 
it, that in the view of Joseph it portended a period of seven years 
of great plenty, to be followed by one of famine of the same dura- 
tion. The interpretation, being accepted by Pharaoh, led to an- 
other change in the life of Joseph, quite as wonderful as any that 
preceded it. From a Hebrew boy, a servant of Potiphar, a 
prisoner, he is advanced to the post of the king’s chief counsellor 
and prime minister. And no man could have conducted in that 
capacity with more discretion and ability. He showed himself in 
it not only eminent for integrity and industry, but for sagacity 
and statesmanship. He recommended a plan of proceeding, with 
reference to the expected famine, comprehensive and far-seeing, 
requiring in the execution great labor and consummate skill, and 
which the king at once determined to adopt. His plan was, in 
brief, to establish granaries or depots of corn in all the principal 
places of the country; to appoint a general superintendent with 
subordinates, for purchasing, during the years of plenty, all the 
unconsumed produce of the country which should be kept into 
store-houses against the years of famine. This was in substance 
the plan. Well, who shall carry it out? Who is competent to 
take the superintendence of this vast enterprise? ‘“‘ And Pharaoh 
said unto Joseph, Forasmuch as God hath showed thee all this, 
there is none so discreet and wise as thou art: thou shalt be over 
my house, and according unto thy word shall all my people be 
ruled: only in the throne will I be greater than thou. And he 
took the royal signet from his hand and placed it on Joseph’s, 
and arrayed him in vestures of fine linen, and put a gold chain 
about his neck, and made him ride in the second chariot; and 
the herald cried before him, Bow the knee; and he became ruler 
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over all the land of Egypt.” “Behold,” says Bishop Hall, 
“one hour has changed his fetters into a chain of gold, his prison 
garments into robes of finel inen, his stocks into a chariot, and 
his jail into a palace; Potiphar’s slave to be his master’s lord; 
and the noise of his chains into the acclamation of the people, 
Bow the knee!” 

Soon after his advancement, Joseph was married to an Egyp- 
tian, a daughter of the priest of On, who bore to him two sons, 
one of whom he named ‘“ Manasseh,” which signifies forgetting ; 
“ for God,” said he, ‘‘ hath made me forget all my toil and all 
my father’s house: ’’ the other he called ‘‘ Ephraim,” that is, 
fruitful; “ for God hath caused me to be fruitful in the land of 
my afflictions.” The fact of this marriage renders it almost 
certain, that, in the time of Joseph, idolatry had not obtained 
much ground in Egypt. Such had been Joseph’s religious edu- 


‘cation, that he could hardly have taken for his wife any but a 


worshipper of the true God; and therefore we conclude that 
the priest of On, the city of the Sun, like the priest whom 
Abraham met in Canaan, was a servant of Jehovah, although 
worshipping him by different rites from those of Abraham and 
his posterity. 

It has been alleged against Joser a, that, in the swelling and 
height of his prosperity, he faile-. to manifest a proper filial 
regard for his distant and bereaved parent; leaving him, during 
all those years, unsolaced by the information that he was still 
alive. Well, if in this he is to be blamed, it is only a proof that 
he was human. The cares of state may have furnished some 
extenuation. But we need not attempt to make him out a 
faultless man ; doubtless, he had many faults; — but for the age 
he lived in, yes, and for any age, he was a singularly good man. 
Thank God for such men as Joseph, in whatever nation or of 
whatever religion found! They are too rare not to demand a 
special acknowledgment when they do appear. But although 
Joseph’s neglect, notwithstanding all extenuations, may be 
deemed censurable, yet he certainly made ample amends for it 
afterwards in his noble and generous treatment of his father and 
brethren. Into the details of that treatment we have no room 
to go, nor would we mar the poetic beauty of the original nar- 
rative by any comment. Let it be read there as it is written, 
the whole story, from the first arrival of a part of his brethren 
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in Egypt, till the settlement of the wiiolé family in Goshen, and 
from that till the death of Jacob, and the grand funeral escort 
which attended his remains to the family tomb in Macpelah ; let 
it all be read attentively, and then if the literature of our 
language or of any language can produce a narrative of facts of 
equal beauty, pathos, and interest, or one more touchingly illus- 
trative of the wonderful workings of the human heart, and the 
still more wonderful workings of the providence of God, we 
shall be thankful to him who will refer us to it. We do not 
believe it can be found. 

“ All that any one wants,” said a friend at our side, when we 
had written the last sentence, ‘‘ all that any one wants in order 
to believe in a Providence is —time.” And there is only truth 
in the observation. It requires time for the development of the 
ends contemplated by the permission of events dark and evil; 
but time always justifies the permission. And, what is more, 
time proves abundantly that Providence is attentive and kind to 
each individual, as well as watchful over the aggregated mass. 
Time proves that the Disposing Hand is, in each particular event, 
making it the instrument, remote and obscure it may be, but 
always the indispensable instrument, of good to his creatures. 
Let us learn, then, in whatéger state we are, therein to be con- 
tent; trusting always to the SDivine Wisdom to change it when 
he sees best, and using whatever ability he gives us to extract 
from it the good it contains. Let us learn to rest, in the good 
providence of Heaven, from all the weariness and vexation of 
earth; from all the burthens that oppress, and the sorrows that 
afflict, and the anxieties that disturb us, — to rest calmly on the 
bosom of that unerring wisdom and infinite love, which are the 
life and glory of the world, and whose eternal work it is to 
change darkness into light, evil into good,gtonfusion into order, 
weakness and sin into strength and righteousness and immor- 
tality. J. W. T. 





One of the saddest signs of modern illiberality is, that men are 
obliged to travel back so often to old John Robinson for a maxim 
in behalf of freedom of mind and faith in progress. — Selected. 
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LINES 


SUGGESTED BY THE RECOLLECTION OF A PICTURE OF THE PRODIGAL SON 
IN A PICTORIAL BIBLE. 


AGAIN I seem to see him stand, 

Poor Prodigal! with downcast gaze, 
Far from his childhood’s holy land, 

Far from his childhood’s happy days, — 


Far from his father’s house and home, 
Far from his mother’s house and heart, — 
Where memories of lost visions come, 
And dark remorse with stinging smart. 


I see him there, as on the ground 

He gazes downward in his woe, 

As if a sorrow so profound 

Might call dead hopes up from below. 


In the meek look of patient kine 
The mist of pity seems to rise, 

And silly sheep and sullen swine 
To gaze on him with mournful eyes. 


‘“‘ Ask thou the beasts, and they shall teach.” * 
Poor Penitent! so shall it be; ' 

The very cattle have a speech 

Of solemn tenderness for thee. 
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They speak of one whose bounteous hand 
Is opened when for meat they pray ; 

And thou, a stranger in the land, 

What master servest thou to-day ? 





Is not thy Father ever near 

To hear his child’s untold distress ? 
His arms are open even here 

To meet, to welcome, and to bless. 


Sane Try FS 
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I see his wet eyes lifted now 

To heaven, as low his knee he bends, 
And on his pale but lightening brow 
A smile serene from heaven descends. 


* Job xii. 7. 








THE VISIONS OF ISAIAH. 


Gop spoke to the prophets by visions; and Isaiah, son of Amoz, 
was set apart as a preacher, to declare the mighty communica- 
tions received by him in the miraculous way of a vision. Even 
our short-sightedness can see reasons for the appointment. Isaiah 
was a zealot, of a warm temperament, constantly aspiring in his 
nature, looking above the temporal things of earth to the spiritual 
realities of heaven. He combined the wonderful faculties of an 
inspired preacher and thrilling exhorter; he proved to the people 
that they were wellnigh lost, but led them to the hope of regen- 
eration by a strain of rich and noble eloquence, which must have 
vivified the hearts of the Hebrews. ‘‘ Learn to do well; seek 
judgment; relieve the oppressed; judge the fatherless; plead for 
the widow.” ‘‘ Come now, and let us reason together, saith the 
Lord. Though your sins be as scarlet, they shall be as white ag 
snow; though they be red like crimson, they shall be as wool.” 

The true force and beauty of these words are only felt when 
we see, in imagination, Isaiah, the champion of truth, standing in 
the midst of the idolatrous Hebrews, men who were baptized 
and merged in sin, and telling them, without any fear of conse- 
quences, that they were great sinners; and, after awakening 
them to a sense of their condition, showing to them the only 
avenue of escape, repentance. To the prophet’s soul the realities 
of truth, its supreme mightiness, its vitalizing power, were suffi- 
cient to nerve him to any task, however difficult or dangerous; 
and when we add to this fact that he was specially missioned and 
divinely inspired, he becomes the centre of our love, our reve- 
rence, and our praise. It would seem as if, in the glimpse that 
he had of the coming Saviour, there was a portion of the spirit 
and the life of the divine Master which rayed itself into the soul 
of the preacher, and rendered him a partial Messiah. Whilst we 
delight to behold our Saviour as the central sun amidst the many 
illuminating fires sent to warm and brighten the world, still we 
deem it not irreverent to show in what respects the characters of 
good men resemble him. We love to place Isaiah and St. Paul 
together with the Redeemer ; and we do it reverently, aware that 
the lesser planets derive all their light from the central Sun. 
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Christ wrestled with priests and priestcraft, and stood alone in 
the contest. Isaiah cannot be said to have been isolated altogether 
from kindred spirits; but still, in regard to his peculiar embassy, 
he had no buttress but his God. Men could not see into the 
nobility of his thoughts and the richness of his truth: they 
esteemed his zeal madness. In this respect he resembled Christ. 
Isaiah, however, did not possess so much moulding power as the 
Messiah: he could remember the past and be acquainted with 
the present, but had not the discernment, except by visions, of 
calculating for the future. Whilst he proclaimed the mighty 
Redeemer, the Prince of Peace, the mighty God that appeared to 
him, he felt discouraged in regard to the success of the truth. 
“« All day long have I préached unto a disobedient people.” 

Isaiah and St. Paul agree in their zeal; and, by the constant 
reference-verses found in the Epistles, we may judge that the 
apostle loved to commune with the spirit of the departed prophet 
through the medium of his writings. St. Paul’s individuality, 
however, gave a somewhat peculiar turn to his life, character, and 
influence ; and in this respect he differed from the prophet, in 
whom we recognize no particular individuality : God spoke through 
him, and not. by him. 

Again, Luther and Isaiah are very similar in some respects: 
both “‘ went out of the camp,” and pronounced the favoritisms of 
the age to be hypocrisies; but the one could boldly declare, 
* God said; Let there be light,” whilst the other could only assert 
his right to conduct reformation through an individual concep- 
tion that he was the chosen witness, — the ‘‘echo,’’ so to speak, of 
prophets and apostles. Or, in other words, the one was inspired 
directly and really, at a critical period, and for a special purpose ; 
the other was permitted to go on because the Father saw that he 
was doing well. 

Once more, Isaiah, St. Paul, Luther, all resemble each other 
in one respect: they went about doing good; they sought to break 
the fetters of sin, and to reveal to mankind the true means of 
salvation. In the extent of their influence, in the intensity 
of their faith, in the exertions used to carry out the great princi- 
ples of right, of course there is not an equality; but, in the fact 
that renewal was the grand idea, the leading impulse, the only 
motive-power, we are obliged to confess that there was a oneness 
of spirit, an undivided purpose, and an identical earnestness of 
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struggle. Christ himself says, that those who do his will are one 
with him, as he is with God. 

We have said that God acted through Isaiah, and not by him. 
Are we to understand by this statement that Isaiah lacked the 
intellect necessary to be a self-agent in the proclamation and 
exposition of truth? We only assert that his teachings were the 
results of immediate tuitions, not his own manufacture approved 
by God. He waited until God touched his mouth with a live 
coal and inspired him that he might speak. 

We can deduce from our cursory remarks the following 
truths : — First, that Isaiah was a reformer; secondly, that he 
was a conservative man; thirdly, that he was a scholar; lastly, 
that he was a mighty prophet. 

Isaiah was a reformer, since he taught reformatory doctrines, 
and based happiness upon their practi¢e. He was a conservative 
man, taking that term in the broadest sense, as the expression of 
all that is gentle and peaceful, and of an unwillingness to revolu- 
tionize society. Where one seeks only to crucify sin, and does 
not mix with his cure specifics of his own imagination, then can 
he be truly called conservative, nobly and blessedly conservative. 
Such was Isaiah. Isaiah was a scholar, well versed in Hebrew 
lore. According to tradition, his education was far from being 
neglected, and his mind ripened under all the advantages of Jew- 
ish institutions. 

Isaiah was a prophet. It is in this light that we delight to 
view him; for this makes him a Bible-man, and classes his 
writings with those of the holy book. 

Isaiah, the reformer, the conservative man, the scholar, and 
the prophet! Isaiah! who has heard his name without feeling 
an emotion of reverence? When translated, it reads, ‘THE 
SALVATION oF Gop;”’ and so he was, and so he is, and so he 
ever will be! In himself as a man, and in his writings, his 
influence will never die. The book that bears his name gives a 
more glorious hue to the cluster that compose the Old Testament. 
May God bless the readers of this portion of the Bible, and grant 


us all a clearer insight into the character of his great prophet! 
C. D. B. 








10 


11 


12 


13 


14 


258 


THE WISDOM OF THE SON OF SIRACH. 


(Continued.) 


Cuapr. VII, — Socrtat Vices AND VirTUES. 


Do no ill, 

Then no ill shall seize thee. 

Keep away from the unjust, 

And he will turn away from thee. 

My son, sow not in furrows of injustice, 
Then thou wilt not reap it sevenfold. 


Seek not from the Lord the place of leader, 

Nor from the king a seat of honor. 

Call not thyself just in the sight of God, 

Nor wise in the presence of the king. 

Ask not to be made a judge, 

Lest thou be unable to prevent injustice ; 

Lest thou be timid in the presence of the mighty, 

And put a stumbling-block in the way of thine uprightness. 


Give no offence to the multitude of the city ; 
Yet lower not thyself among the mob. 


Do not bind on a double sin; 

For with one thou shalt not be unpunished. 

Say not, The multitude of my gifts, — 

When I bring them to God most high, He will accept them. 
Be not faint-hearted in thy prayer, 

Nor negligent in deeds of mercy. 


Scorn no man whose soul is in bitterness ; 
For He that humbleth can exalt him. 
Plan no deceit against thy brother, 

Nor do the like against a friend. 

Be not willing to be false in any manner; 
For remaining so can never lead to good. 


Be not talkative,in the company of thine elders, 
And repeat not thy words when thou prayest. 
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Hate not laborious work, 
And husbandry, by the Highest ordained. 


Number not thyself in the multitude of sinners: 
Remember, wrath will not delay. 

Humble greatly thy soul, 

For the punishment of the ungodly is fire and the worm. 


Sell not a friend for worthless riches: 

A brother is dearer than the gold of Ophir. 
Fail not to get a wise and good wife : 

Her worth is above that of gold. 


Never ill-treat a servant laboring faithfully ; 
Nor the hireling, giving his life to thee. 
Let thy soul love a wise servant, 

And do not rob him of freedom. 


Hast thou cattle? have an eye to them; 

And if they bring profit, keep it. 

Hast thou children? instruct them, 

And bow from childhood their necks. 

Hast thou daughters? pay heed to their person, 

And be not too free in their presence. 

Marry thy daughter, and thou hast finished a good work, 
Provided thou give her to a wise man. 


Hast thou a wife dear to thy soul? 
Then never put her away. 


With thy whole heart honor thy father, 

And forget not the pains of her that bare thee. 
Remember that through them thou hast thy being, 
And what return canst thou make to them? 


With thy whole soul fear the Lord, 

And to his priests show reverence. 

With thy whole strength love Him that made thee, 
And forsake not his ministers. 

Fear the Lord, and honor the priest, 

And give him the portion, as commanded ; 

The first-fruits, and the trespass-offering ; 
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Also the gift of the shoulders, 

The sacrifice of sanctification, 

And the first-fruits of holy things. 
Then to the poor outstretch thine hand, 
That thy blessing may be perfected. 


Let thy kindness be shown to all living; 
Yea, from the dead withhold it not. 
Keep not away from the weeping, 

And with the mourning mourn. 

Be not slow to care for the sick ; 

For by such things thou wilt gain love. 


In all thou doest, remember thine end, 
And to eternity thou wilt not sin. 


Cuap. VIII. — Inpivinvat Vices anp Virturs, AND Maxims or PRUDENCE. 


Contend not with a mighty man, 

Lest thou fall into his hands. 

Strive not with a rich man, 

Lest he should outweigh thee ; 

For many men hath gold destroyed, 

And hearts of kings perverted. 

Contend not with a man of words, 

And heap not wood upon his fire. 

Jest not with an unmannered man, * 

Lest thy ancestors receive foul names. 
Taunt not a man who turns from sin; 
Remember we are all under condemnation. 
Despise no man for his old age ; 

For out of us, the young, do the aged come. 
Never rejoice over the dead ; 

Remember we all pass away. 

Neglect not the discourse of the wise, 
But with their sayings be acquainted ; 
For of them thou mayst get instruction, 
Yea, fit for the service of princes. 

Forsake not the discourse of the aged, 
For they also learned of their fathers ; 
And of them thou mayst learn to be wise, 
To speak at the time it is needed. 
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Fan not the coals of a sinner, 
Lest thou burn in his flaming fire. 
Rise not to answer a railer: 

He lies only in wait for thy words. 


Lend not to a man that is stronger than thou ; 
And if thou hast lent to him, count it.as lost. 
Be not surety beyond thy means ; 

And, if thou hast done so, count it thy debt. 
Go not to law with a judge; 

For according to his decision it will be decided. 


With the foolhardy go not on the road, 

Lest he prove a sore burden ; 

For he will act according to his own wilfulness, 

And by his thoughtlessness draw thee to ruin. 

With a passionate man never have a quarrel, 

Nor go with him through the wilderness ; 

For as nothing in his eyes is bloodshed, 

And where none can run in at thy cry he will strike thee 
down. 

Consult not with a fool, 

For he cannot keep thy counsel. 

In presence of a stranger, do nothing that you wish hidden, 

For thou knowest not what it shall bring forth. 

Open not thy heart to every man, 

Lest he give thee ill thanks. 


Cuap. IX, 1—16. — Marriep Lirs, Frrenpsuip, &e. 


Be not jealous towards the wife of thy bosom, 
Lest it teach her an evil lesson against thyself. 
Give not thy soul to thy wife, 

To place her in power above thee. 

Go not to meet a wanton woman, 

Lest thou fall into her snares. 

Stay not to hear her touch the harp, 

Lest thou be caught by her fingering: 

Gaze not upon a maiden, 

Lest her charms make thee stumble. 

Give not thy soul to harlots, 

That thou lose not thine inheritance. 
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Gape not about in the streets of a city, 

And in its wildernesses do not wander. 

Turn away thine eye from a well-formed woman, 
Nor gaze on beauty which is not thine. 

By the beauty of woman many have been led astray ; 
And by it love, like a fire, is kindled. 
With a married woman sit not by any means, 

Nor share with her, in mutual pledge, the wine ; 
Lest at any time thy soul go aside after her, 

And in thy spirit thou slide to destruction. 

Never forsake an old friend, 

For a new one is not his equal. 

New wine, a new friend : 

If they were old, how pleasant to enjoy them ! 


Envy not the glory of a sinner, 

For thou knowest not what may come upon him. 
Delight not in the delights of the ungodly ; 

Remember that to the underworld they go not justified. 


Keep far from the man who has power to kill, 

And thou shalt not be anxious with fear of death; 
And, if thou approach him, keep in accord with him, 
That he may not take away thy life. 

Remember thou art going through the midst of snares, 
And walkest on the turrets of the city wall. 


With all thy strength, aim among thy neighbors 

To take counsel only with the wise. 

With men of understanding have your conversation, 

And all your discourse be according to the law of the Most 
High. . 

Let just men be thy companions at table, 

And seek thy glory in thy fear of God. 


Cuapr. IX, 17.— X. 24. — Or Runers, anp or Pripz. 


By his hand the artist wins praise, 

And the wise ruler of men by his speech. 
Terrible in his city is the man of words, 
And the headlong in speech shall be hated. 
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X. 1 <A wise ruler will instruct his people, 
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And the government of an understanding man is well ordered. 
As the ruler of the people, 

So are his officers ; 

And as the governor in the city, 

So are they that dwell therein. 

An unlearned king will destroy his people, 

And a city is built up by the wisdom of its rulers. 
In the hand of the Lord is dominion over the earth: 
He will raise up a good ruler for it at the right time. 
On the hand of the Lord man’s success dependeth, 
And on the head of the statesman he layeth honor. 


Let no injustice enrage thee against thy neighbor, 
And do nothing like a deed of violence. 

Pride is hateful before both God and man, 

And with both is injustice discordant. 

The kingdom from nation to nation is transferred, 
Through injustice and violence and avarice. 


Why is earth and ashes proud ? 
While he liveth, the dagger may strike him. 


A long sickness shall scorn the physician ; 

And the king of to-day, to-morrow may come to his end. 
For when a man is dead, 

He inherits creeping things, wild beasts, and worms. 


The beginning of pride is in falling away from the Lord, 
When the heart has rebelled against its Maker. 
For the beginning of pride is sin: 

He that remains in it shall abound in crimes, 
For it, the Lord prepareth unthought-of sorrows, 
And utterly overthroweth the proud. 

The Lord throweth down the thrones of princes, 
And maketh the meek to sit in their places ; 

The Lord teareth up the roots of the nations, 
And planteth the lowly in their stead ; 

The Lord wasteth the lands of the nations, 
Destroying them to the foundations of the earth ; 


* Verses 9 and 10 may also be translated thus : — 


Why is earth and ashes proud ? 

“ While alive I gave him purges, 

He will not get over the weakness,’’ jests the physician ; 
And “ to-day a king, yet to-morrow must come to his end.” 
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17 He slayeth the nations, and destroyeth them, 
Making the memory of them cease on the earth. 


18 Pride was not made for man, 
_ Nor angry wrath for those of woman born. 
What race is worthy of honor? The race of man. 
What race worthy of honor? They that fear the Lord. 
What race is worthy of dishonor? The race of man. 
What race worthy of dishonor? They that transgress the 
commandments. 


20 Among brethren the best man is honored, 
And by the Lord are they that fear Him. 
22 The rich, the noble, and the poor, — 
Their glory is the fear of the Lord. 
23 It is unjust to despise a wise man for being poor, 
And unbecoming to give honor to a sinful man. 
24 “The great man, the judge, and the prince should be honored ; 
Yet is none of them greater than they who fear the Lord. 





EVA. 


** While opening the gates of heaven for others, perchance thou mayst thyself catch a 
glimpse of the glory within.” 


Eva sits in silent musing ; 
Tears bedim her downcast eyes 
At the bitter thought of losing 
Mansions fair, beyond the skies. 


Then she hears a voice of chiding: 
“Strive not for thyself alone ; 

While another’s footsteps guiding, 
Upward still shall mount thine own.” 


Eva sighs no more at even ; 
For while leading now, instead, 
Weak and erring souls to heaven, 
See! its light is on her head! 








NEARNESS OF THE SPIRITUAL WORLD. 


A SERMON, BY REV. FRANCIS C. WILLIAMS. 


Luxe xv. 7, 10: “I say unto you, joy shall be in heaven over one sinner that repenteth. 
Likewise, I say unto you, there is joy in the presence of the angels of God over one 
sinner that repenteth.” z 


WHATEVER difference of opinion may exist among Christians as 
to the particular meaning of such passages of Scripture, they are 
confessed by all to have one indisputable bearing, which we pass by 
all points of controversy to consider; and, however truly we may 
distinguish between Christian truth and the Jewish expression of 
it, yet such passages unite to convince us of one fact most beauti- 
ful and precious to us. They teach the near relation of the 
spiritual world to this in which we now live; the connection of 
the seen with the unseen, of the present with the future, of the 
temporal with the eternal. They authorize the conviction that 
that higher and purer world to which men have in all ages looked 
forward, is divided only by a narrow stream, and hidden only by 
a thin, though impenetrable veil from this lower one of earth. 
They confirm our hopes; they justify our confidence. 

A belief in the direct agency of spiritual messengers, on all 
occasions, was common among the ancient Jews, among the dis- 
ciples of Jesus with the rest. It colored their expressions; and 
a literal reading declares the strict truth of such opinions. But 
the sincere reader of our day may be permitted to distinguish 
between this highly figurative imagery, and the simple truth it was 
intended to convey; while we are neither authorized nor compelled 
to believe that any messengers troubled the waters of that pool of 
Bethesda with healing power, or that these spiritual beings are 
banded in heaven into legions, according to the plans of earthly 
warfare, as the literal words would suggest. Still we are autho- 
rized, and compelled, if it needed compulsion, to believe the plain 
and glorious truth expressed by such hyperbolical pictures. It 
is the one already mentioned, — the reality and the nearness of 
the world of spirits; the close connection, the clear relation, the 
warm and holy sympathy between us dwellers upon earth and 
those above this lower sphere; the truth of that spiritual exist- 
ence; the similarity between our highest condition here; the dikes 

VoL, IX. 23 
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we attain, though it be so little, the worship we are permitted to 
offer, though imperfect, and the holiness and adoration perfected 
there; the natural affinity and connection of our highest wishes 
and our noblest purposes in this world with those characterizing 
heaven. 

The spiritual life above is the continuation of all that is best 
and holiest in this stage of being, purified from the corruptions 
and by the sufferings by which we are now surrounded; and all 
that is true, virtuous, and lovely here is allied in natural and 
necessary connection with all that is purest and best above. The 
worlds are joined, not divided. There is similarity between them; 
for truth and holiness are always the same, whether in heaven or 
on earth; and there is sympathy between them, — the sympathy 
and interest which always exist between those engaged in one 
cause, and worshipping one object. 

Nor is this merely a fancy, bright and encouraging, but vision- 
ary and unreal. There are pleasant analogies that clearly point 
us to its truth. The distant nations of the earth, for example, 
have had, in ages past, but little fellow-feeling or connection; 
they have been isolated from each other; they have been, and, 
to some extent, still are, jealous and exclusive; they have built 
impassable walls about their dominions; and prejudice and suspi- 
cion have drawn lines no less deep and raised walls no less high 
about each people, until their highest virtue has included hatred 
of the stranger and the alien. This is the natural result of igno- 
rance and superstition. But the religion of Christ, the spread of 
religious truth, has awakened a different spirit. Mutual interest 
and acquaintance have sprung from religious intercourse, which 
trade had never established. A sympathy now exists between 
many of the farthest tribes of the earth; the distant are brought 
near. The knowledge of one God, the acceptance of one Saviour, 
participation in the same glorious hopes and promises, are beginning 
to bind the nations of the earth together in the closest and the 
strongest bonds; and we may hope for the day when every kindred 
and tongue may join in religious fellowship; when all the children 
of men shall acknowledge a common brotherhood, adoring the 
common Father, — the sure forerunner of the peace and good-will, 
which is promised and must be fulfilled. There is, I say, this 
increasing sympathy between distant men, springing from likeness 
of faith and object founded on religious and Christian fellowship. 
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It is the sure effect of true religion to unite its believers. Truth, 
virtue, holiness, bring their followers together. They establish 
grounds of intercourse; and unity of purpose strengthens the ties 
of a common nature. 

So, too, again, our human interest goes out beyond the circuits 
of time and sight, and we desire, at least, the sympathy and help of 
higher and holier beings. Though the future is impenetrable to 
human eyes, and no one has returned from the land of spirits 
to give us an account, still we feel, and, at least, long for, a 
fellowship with the souls of the departed. As we believe in the 
universal unity of truth and virtue, our thoughts will go out 
toward those unseen beings, with whom we have something, even 
our strongest desires, in common. Thus men have in all ages 
thought of and relied on the existence of holier spirits in the 
future world. They have felt an interest in them, and wished for 
their sympathy. 

These facts of the religious fellowship between men in. distant 
lands, resting on unity of faith and hopes, and between mortals 
and the spirits of the just made perfect, which has always been 
desired, are indisputable. Would it not then seem something 
more than a groundless fancy, that they who have passed before 
us into the heavenly home are still interested in the things of 
earth? Do they not still retain their fellow-feeling with us who 
yet remain? Is there not indeed something more than a Jewish 
hyperbole in the promise, ‘‘There is joy among the angels of 
God over one sinner that repents’’? and must not the sympathy 
of the inhabitants of the heavenly world with us on-earth be 
strong and constant? For if there be, amid all the temptations 
and errors of our present sphere of being, a strong bond of fellow- 
ship with those whom we have never seen (which grows the 
stronger as we grow in the Christian life), with whom our only 
tie is our Christian faith — alas! so weak!—#if we have the 
deepest interest in the defenders of Christian truth and Christian 
freedom in any land and any age; nay, if we look forward even 
into the unknown state and through the impenetrable shadow of 
death for fellowship and company, — as men always have done, and 
always will do, —it is surely more than a fancy, it is reasonable, 
to believe, that they in the nearest presence of God feel for and 
with us who remain.. If memory, the faculty nearest to personal 
identity, the very “ warder of the brain,” —if that remain after 
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leaving the earth, they must remember and continue the sympa- 
thies of mortal life, and the happiness of the spirit-land be height- 
ened by the progress of our race; nay, by the repentance of one 
loved sinner even. It must be that the union of truth and virtue 
will bind all true and holy souls in interest with the struggling 
virtue of mortal men, and in compassion and regret for our weak- 
ness and sin. All this is not a fancy, though it be as bright a 
hope as mortal mind can frame; but it is authorized when thus 
referred back from the partial judgment of the heart to the cold 
tribunal of the head. This relation of the heavenly world with 
ours is reasonable; and we have, then, the best preparation to 
read the promises of the Seripture, which teach so plainly this 
invaluable truth. The Bible is full of declarations to this end. 
The lessons of Jesus and his disciples constantly imply and di- 
rectly proclaim the nearness and sympathy of God to his children, 
of Christ with his brethren, and of the spirits which are gone before 
with us who yet remain. 

There is upon this subject a common error. It is often said 
that what we strongly desire we are apt to believe: ‘“ The wish is 
father to the thought” is quoted to us. But it is also true that 
what we wish for most eagerly we are sometimes for that very 


reason apt to doubt. It seems too good to be true, and we dis- 
trust the evidence that should establish our wishes. Thus it is 
often thought a beautiful dream that the thoughts of ascended 
spirits can turn with interest to the world they have left, — can 
rejoice in our virtue, or regret our defects. 


“How cheering the thought that the spirits in bliss 
Do bow their bright wings to a world such as this; 
Do leave their pure mansions of pleasure above 
To breathe o’er our bosoms some message of love!” 


It has been held as a vision, as desirable as it is baseless. But 
our wishes, when universal, are always good evidence of an object 
prepared for their fulfilment; and this is probable to the most 
sober reason, and declared in the plainest Scripture. 

We would not indeed be wise beyond what is written. Many 
imagined communications with the spiritual world seem to us blas- 
phemous. We do not follow the visions of the German dreamer. 
We would not mistake fancy for fact; though we see little danger 
in our neighborhood on that side of the question. We do not 








\ NEARNESS OF THE SPIRITUAL WORLD. 269 


know the nature, the duties, the occupations, of the heavenly 
host. Those are speculations. But that there is such a host, to 
which we may be admitted, from which we may be excluded, is as 
certain as our own immortality; and that there is a near relation 
of virtuous interest and affectionate, Christian sympathy among 
them in all our conduct, is as clear as any deduction of reason, or 
any declaration of the gospel. 

Shall we not remember these things? Shall they not raise us 
above a merely sensual, worldly, or sinful life? Do not imagine 
that they are dreamy, hard to be understood, or of no importance 
to practical, busy men and women. Let not the young think 
them sad, or the old think them visionary. They are practical; 
especially so. They are valuable, particularly to us. For they 
will ever remind us of that spiritual life which exists in each of 
our hearts, of which the body is only the clothing, so soon to be 
laid aside, but which is wrapped up often as closely as the buds 
of the trees in winter are covered and coated with ice and frost; 
but which is the only seat of life, and must be brought out here and 
hereafter, as the leaves of spring and the fruit of summer will 
soon appear on every hand. This spirit within us is as real as 
their life; its need of culture is as great. 

What, ‘then, can be more solemnly warning to man, forgetful of 
his truer life; what more encouraging to his virtuous efforts; 
what more rebuking to his worldly thoughtlessness and sin, than 
the Christian conviction that many holy and pure beings, who 
have passed through trials like to ours, and have entered into 
their rest, are interested in our deeds, are stationed on the side of 
right, are wronged by our transgressions, and wounded by our 
sins, or are blessed by our efforts and rejoice in our success; 
that the good and the true-hearted who have left this world have 
not forgotten those they have left behind; that — 


‘Those beings beauteous, 
Who unto our youth were given, 
More than all things else to love us, 
Who are angels now in heaven ;” — 


that the innocence of childhood, so dear to us, and the virtue of 
age, so honored among us, cntexed on another life, look back with 
renewed powers on us who were loved before! Shall not such 
thoughts elevate and purify us, ante us who mourn, strengthen 
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the striving, and appeal to the erring, and even the most hardened 
soul? They are true; they are reasonable; they are religious 
and Christian; for ‘there is,” indeed, “‘joy in heaven over one 
sinner even who repenteth.” 

A distinct perception of these truths is most desirable. No 
one can hold them clearly, heartily, and habitually, and continue 
a sinful and irreligious life. No one can be in the custom of 
reflecting on these spiritual facts, without rising somewhat above 
his sins, — those weaknesses which are leading him on to his 
ruin; without quickening his religious feelings and desires, and 
his efforts to satisfy them; without turning his conduct into some 
better agreement with the duties of an immortal being. 

And we need specially to realize the personal, individual nature 
of the sympathy of the spiritual world. No one of us is ne- 
glected. Each is related to heaven, to Christ, and to God. Each 
is surrounded with his own witnesses, joyous or sad, as he will. 
Not a sparrow falleth to the ground, not a hair is harmed, not a 
tear is shed, not a prayer is offered, which is not known above. 
The care that surrounds the smallest butterfly of our June, and 
has protected it through all the storms of its little life, — has 
shielded its nest in every winter gale, and brings it out again in 
the spring, — includes us also; and, before the multitude of the 
heavenly world, not one of us is forgotten. 

The death of the young reminds us of these thoughts, and con- 
firms them. Does the care of our Father cease when the innocent 
spirit of his little child is released from the sufferings of its flesh, 
and comes home to him? Is the affection and sympathy of the 
spirits of the blest unmindful of that infant soul that in purity 
unspotted joins their number? or is its loving spirit forgetful of 
the care that shielded it here? It cannot be. 

There are many things above our reach. Sickness, suffering, 
the diseases of the mind, and these early deaths, we cannot un- 
derstand. But there is revealed the love of God, the. fellowship 
of Christ, and the sympathy of all holy beings on high with 
human condition, — with the youngest and the oldest, with the 
weakest and the most erring. There is taught in the gospel of 
Christ comfort from above for the saddest who mourn, aid for the 
weakest who strive, and joy for the most wandering who will 
repent. 
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BY THE EDITOR. 


Ir is a fact of some significance, that both the form of words 
which Jesus enjoined to be used in administering baptism, and 
the apostolic benedictions, associate the name of the Holy Spirit, 
or the Holy Ghost, — for the word in the original is the same, — 
with those of God and Christ. It is also noticeable, that, al- 
though the same term had been but rarely employed earlier in 
the Scriptures, and then evidently in a somewhat more general 
sense, as applicable to the ordinary influence of the Almighty 
energy, yet, with the opening of the Christian dispensation 
proper, it begins to bear a more specific and emphatic meaning ; 
to be more copiously used as a sacred household word, very 
precious to the believer; and to imply, as the least thoughtful 
reader can see, a peculiar element of power introduced by Christ. 
Add to these considerations, that Paul refers four great internal 
states and powers of the soul —joy, peace, faith, and hope * — 
to its creative operation, and no other reason will be wanted for 


* The publication of this article, written recently for another use, has 
been suggested by the appearance, in the last number of the “ Christian 
Examiner,” of a clear and devout one, on the “ Procession of the Holy 
Ghost.” Perhaps the points of agreement have as much influence in 
prompting us to this step, as the points of difference. Coinciding in many 
of the statements of the writer in the “ Examiner,” and cordially admiring 
their general tone, we can hardly adopt his language as to the subordinate 
importance of the subject. Does he, either, quite represent the historical 
fact correctly, when he refers to the doctrine that the Spirit proceeds from the 
Father only, as embraced by only a very limited number of minds in the 
Christian Church? Justin Martyr speaks of the Holy Ghost as “ the 
Power of God sent to us through Jesus Christ” (Dial. c. Tryph.), and 
elsewhere as one of the “host of angels.” According to Origen, the 
Holy Ghost is “the first being, or nature, produced by God the Father, 
through the Son.” The Latin Church did not assert the double procession 
from the Father and the Son till the ninth century. It was many years 
after the promulgation of the Constantinopolitan Creed, before the word 
filioque was inserted into it. This word, and its doctrine, made one of 
the five charges of heresy brought against the Western Church by Photius 
the Patriarch. The opposite has continued to be the faith of the Greek 
Church; and many Protestant theologians of learning and weight have 
certainly shown a leaning in the same direction. 


* Rom. xv. 13. — Griesbach inserts els 10 wegrooevery Outs dv TH 2rd. 
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a wakeful inquiry into its import. If a truth is hid in it at all, 
it forms one of the living ideas that are indispensable to the 
prosperity and purity of the church. 

The true construction of a doctrine like this can only be 
' settled by a reverential appeal to the New Testament. A proud 
understanding is not competent to handle it. Faith in it depends 
more on a teachable and worshipping heart than an ingenious 
brain. No man can come to Christ, except he will let the 
Father draw him. All spiritual truths look dim to a worldly 
and irreligious mind. You may pronounce the influence of the 
Spirit a mystery, and so reject it from your confidence; but you 
will find facts are mysterious, very much in proportion as they 
are unfamiliar. Mysteries lie all about us. You cannot take 
a step without planting your foot on a mystery; the law of 
gravitation veils as profound a secret as the Saviour’s resurrec- 
tion. You cannot move your arm, but you move it through a 
mystery: muscular action, in obedience to the will, is, in itself, 
as incapable of explanation as the vitalizing of the church from 
an indwelling Christ. The passage of your voice to my hearing 
involves a mystery: tell me how a vibration of the air communi- 
cates one man’s thoughts to the sensorium of another, and how 
your intelligent commerce with the world is carried on through 
about two pounds and a half of nervous matter in the cavity of 
your skull, and I might be able to unfold to you how the Com- 
forter quickens the soul. ‘‘ The wind bloweth where it listeth,”’ 
—this was Christ’s own comparison, — “ and thou, hearest the 
sound thereof; but canst not tell whence it cometh, or whither 
it goeth. So is every one that is born of the Spirit.” 

And so, to a sordid mind, never suffered to break away from 
the low. enslavement of material interests, the whole doctrine of 
the Holy Spirit becomes a strange jargon, as absurd to the sensual 
comprehension as it is undesired by earthly affections; and the 
very language in which it is set forth, an unknown tongue. We 
might as well expect a deaf man to analyze the composition of 
Handel’s Oratorio of the Messiah, as that our minds, in unrenewed 
and unbelieving moods, should recognize the reasonableness of our 
being visited, or cheered, or regenerated by the Holy Ghost. 

Admit this principle, and it is obvious that to prejudge a 
spiritual doctrine, at the outset, by some worldly standard, is not 
the way of candid investigation. The very property which most 
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distinguishes faith is, that it lays hold on matters which trans- 
cend all sensible demonstration. If I wait for such demonstra- 
tion before I determine what to receive as truth within the circle 
of my beliefs, and what to debar from it, then I forsake the 
ground of faith at once, and come upon the ground of ocular 
proofs or scientific inductions; proceeding not by faith any 
longer, but by sight, which is a distinct principle, and a lower 
one. By that rule, the less faith men should have, the less 
religious truth there would be; the further their habits got 
estranged from a religious life, the less would God require of 
them; and, in order to escape their obligation to his law, they 
would only need to neglect and forget it. It is no anomaly in 
science, any more than in religion, for a truth to look unreason- 
able just to the degree that it is held off at a distance. It must 
be studied into, to appear intelligible ; and be brought near to the 
heart, to appear rational. The real question, then, stands, — 
Is the doctrine before us addressed to our spiritual insight and 
our faith by the evangelists ? All our short-sighted imaginings 
apart, what do they teach ? 

The essential feature of the New Testament doctrine of the 
Spirit, as it appears to us, is that the coming of the Paraclete is 
made strictly dependent on the mediatorial office of Christ ; that 
the Holy Ghost is sent by the Saviour in such a sense as not to 
be truly received till he is glorified, nor otherwise than by faith in 
him; and therefore that this gift of the Spirit is something, by 
its conditions and its nature, peculiar to the ministry of re- 
demption, not to be confounded with the ordinary effects of Divine 
power in nature, and least of all to be treated as only one among 
the vague influences found by a poetic sentiment, a half-Pan- 
theistic revery, or a feeble sense of elevation or comfort, in the 
presence of imposing scenery, in “‘ the light of setting suns,” 
in the serene magnificence of midnight, in the majesty of 
mountains, or the blossoming of the clover, — favored by a 
tranquil posture of the nerves. This necessary and peculiar 
connection, in the evangelical representation, of the Holy Spirit 
with the reconciliation of the cross, has fallen so generally out 
of recognition, in much preaching, as to enfeeble the force of 
the truth, and reduce the common notion held in some of our 
churches to the level of mere naturalism. 

The principal passages of the Saviour’s instructions, where the 
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promise of his own continued relation to the body of his church, 
and of the gift of the Holy Spirit, are contained, are the 14th, 
15th, and 16th chapters of John. Detached entirely from one 
another, these passages offer difficulties. Each of them, taken 
separately, presents a truth of precious significance to the 
religious affections; but they need to be compared, collated, and 
held up in each other’s light, in order to yield a self-consistent 
and complete doctrine. 

Let it be remembered that this whole discourse of Jesus was 
occasioned by the sorrow and the apprehensions of his disciples, 
because he had said to them, “I go away.’”’* From the com- 
forting words, ‘‘ Let not your heart be troubled,” throughout, 
it has this bearing: it aims to assure them that they shall lose 
none of the spiritual benefits of his presence, if only they will 
have faith in him as before. Scattered through it, we find 
these several distinct declarations: —1. Christ predicts that, in 
some sense, he is about to depart from the society of his followers : 
“T go,’”’ he says, ‘‘ unto my Father.” This refers, I suppose, 
simply to the withdrawal of his bodily presence,—the dis- 
appearance of that form of Hebrew flesh and blood, through 
which he had hitherto been manifested to the world, but which, 
if suffered to remain longer, would prove a veil+t before his 
real and spiritual glory, and contract the universality of his 
religion. 2. He promises that he shall come again, and dwell 
constantly with them. ‘I will not leave you comfortless, I will 
come to you ;” “ He that hath my commandments, and keepeth 
them, I will manifest myself to him, and my Father will love 
him, and we will come unto him, and make our abode with him.” 
This can mean nothing else than that he, the person Jesus, 
after his bodily departure, would yet hold conscious relations 
with his true church, not visible to the fleshly eyes, but felt in 
the quickening energy of his Spirit, and bestowing the inward 
influence of his affection on the believing heart. For, 3. he 
speaks of these particular offices which he will perform, in the 
farther exercise of his Messiahship. ‘‘ Whatsoever ye shall ask 
in my name, that will I do.” ‘‘ Without me, ye can do nothing.” 
4. He declares that a Comforter shall come, —a new Presence, 
to guide, strengthen, and assure them, in the difficulties of their 


* John xiii. 33, 36. 
+ did tod xatametiomatos, Todt’ Zort, tH¢ Cagxds avtov. Heb. x. 20. 
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ministry; and that this Comforter shall be sent to them by the 
Father in Christ’s name. ‘I will pray the Father, and he shall 
give you another Comforter, that he may abide with you for ever, 
even the Spirit of Truth, — and he shall be in you;” ‘‘ The Com- 
forter, which is the Holy Ghost, whom the Father will send in 
my name, he shall bring all things to your remembrance, what- 
soever I have said unto you.” 5. He teaches that this Comforter 
shall also be sent by himself, though proceeding originally, as 
just shown, from the Father. ‘‘ When the Comforter is come, 
whom I will send unto you from the Father, which proceedeth 
from the Father, he shall testify of me.’’ Again, “ It is ex- 
pedient for you that I go away; but, if I depart, I will send the 
Comforter unto you.” 6. This Comforter is to bring blessings 
equally from the Father and the Son; for, says Jesus, ‘‘ He 
shall not speak of himself; but whatsoever he shall hear, that 
shall he speak: he shall glorify me; for he shall receive of mine, 
and shall show-it unto you. All things that the Father hath are 
mine; therefore said I that he shall take of mine, and shall 
show it unto you.’”’* 

From these six propositions, different in form, but capable of 
being so reconciled as to be one in substance, we deduce the 
whole doctrine on the subject. They exhaust the statement of 
it; and every other expression in the New Testament is in 
harmony with them. That doctrine can be no other, it seems to 
us, than this; that, after the body of Jesus should be removed 
from the church, he should still continue to carry on the spiritual 
work of renewing, sanctifying, and saving souls,— which is his 
eternal ministry; the church itself thus becoming the body of 
his Spirit, that visible, but he indwelling, yet manifest still in 
the fruits of holy love and life; that, in thus acting on the spirits 


* It is observed by Calvin, and deserves attention in reading the passage, 
that, having clearly declared that he will send the Spirit, as a compensation 
for his own going away, Christ seems principally anxious to assure his hearers 
that the same Spirit proceeds from God, as this was necessary to the in- 
tegrity of their faith, and their full support. 

“ Quod dicit se a Patre missurum, et rursum a Patre procedere, ad augen- 
dum auctoritatis pondus facit: Christus ergo est qui Spiritum mittit, sed ex 
celesti gloria: ut sciamus non humanum esse donum, sed certum divine 
gratia pignus. Unde apparet quam frivola fuerit Grecorum argutia, 
quando horum verborum pretextu Spiritum a Filio procedere negarunt. 
Patrem enim suo more Christus hic nominat, ut ad divinitatis sue intuitum 
attolat nostros oculos.” — Comment. in loe. 
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of believers, in answer to prayer, the Son, and the Father who 
sent him, are together, united in counsel and one in purpose ; 
and that the name given to that peculiar and secret ministry, by 
which they thus move and draw and change the heart, is the 
Holy Spirit, but also known as the Comforter, the Paraclete, the 
Spirit of Truth, and the Holy Ghost. 

Let us now bring together, in as condensed and clear a para- 
phrase as possible, these scattered statements of Jesus and the 
evangelist, so as to exhibit a connected exposition of the truth. 
“In my Father’s house are many mansions; I go there to 
prepare a place for you. But this my absence will not separate 
my Spirit from yours. It is expedient for you, both to try your 
faith, by leaving you to stand alone, and to prevent my religion 
from being limited by my bodily presence and associations.* 
Yet I will not leave you wholly alone and comfortless. Let not 
your heart be troubled or afraid at the thought of that dis- 
tressing solitude. I will come to you again invisibly, and cause 
my Spirit to abide with you, in all your holy labors, for ever. 
Be encouraged: my Father also will abide with you, as he does 
now. Only love me, and keep my sayings, and you shall feel 
me with you. Pray to the Father in my name; I also will 
pray for you; and the Father, who is one with me, will an- 
swer you through me. Thus I will continue to bring you his 
blessings. No longer in this frame of flesh, but by a certain 
interior sense awakened in your regenerate souls,t quite as 
quick as the natural eye, I will manifest myself to you, —to 
the true disciples in my church, hereafter, as now. But inas- 
much as the mode of this manifestation is to be changed, — to 
be inward, and not outward, — you are to know this continued 
and united presence of my Father. and myself, under a new 
name, — the Holy Spirit, the Comforter. This shall visit and 
renew you, and be your refreshing. This shall carry forward the 
work of salvation which I have begun in the body. Pray for 
the Holy Spirit. The world, i.e. men of worldly tastes and 
gross desires, cannot understand this promise. The world re- 
ceiveth not this Holy Spirit, neither knoweth him, as it has not 
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* «Si carni carnaliter heseritis, capaces Spiritus non eritis.” — Augustine. 

+ John xiv. 19. Tholuck observes, that, “ in the pregnant use of 
language as employed by John and Christ, t@ means ¢o lead a true life in 
God.” 
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received me hitherto, but goeth about to crucify me. That 
earthly and sinful temper He will reprove ; convicting it of sin, 
showing it righteousness, and bringing it to judgment. But on 
you He * will so act as to teach and inspire you, bringing to 
your remembrance all the things that I have said to you with 
this mortal tongue. So he shall testify of me. I shall indeed 
be with him, and so with you. By believing in the Holy Spirit, 
you will abide in me, in the strictest unity. Through successive 
generations he will build up and complete my church. Behold, 
then, your privilege and your inheritance. You were just now 
sorrowing because I said, I must go away. But, except my body 
were to be crucified, you could not enjoy those higher benefits 
that come from my resurrection. I cannot come to you in the 
Spirit, till my form is removed. What you cannot now under- 
stand of these mysteries, the Spirit will gradually reveal to you.t 
He shall take of my truth, and, little by little, age, after age, 
show mankind the full meaning of my gospel and my redemption. 
It is true, my Father is the author of this Spirit; but between 
my Father and me is no division of interest, or counsel, or honor. 
Whoever honors one of us, honors both. I said truly, therefore, 
that the Spirit, in showing you God’s will, shows you mine; for 
our will is one, and our truth is one. Only believe what I have 
said. A little while, and ye shall not see me; for I shall be 
crucified, and ascend from the world. But again, a little while 
after, you shall see me by the eye of your faith, and you shall 
feel me, and know that I am with you, and my Father also. We 
will be to you together the Holy Spirit, the Comforter; and, 
when I thus see you again, your heart shall rejoice ; and that joy 
no man taketh from you.” 

Let us next notice the harmony between this interpretation 
and other New Testament references to the same doctrine. In 
giving an account of that lofty discourse, pronounced by Jesus 
earlier in his ministry, when he stood, on the last and great day 


* It is not to be overlooked, that whenever the masculine pronoun is 
applied to the Paraclete, there is to be found, in the context of the original, 
the neuter noun zvedue, with neuter relatives or articles; and the pronouns 
usually employed throughout the New Testament, in referring to the Holy 
Spirit, are neuter. 

+ “He speaks in a language best adapted to the apprehension which the 
disciples then possessed, as well as to the time, and topic in hand, when he 
speaks concerning his departure to the Father.” — Bengel. 

VOL. Ix. 24 
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of the feast, and proclaimed to the world his divine invitation, 
“Tf any man thirst, let him come unto me and drink,” — John 
puts in this parenthesis, “This spake he of the Spirit, which 
they that believe on him should receive; for the Holy Ghost 
was not yet given (or, as the original Greek has it, was not yet),* 
because that Jesus was not yet glorified,” 7. e. ascended into his 
heavenly glory. This shows that John regarded the gift of the 
Holy Spirit as conditioned on the death and ascension of Christ. 

Again, as Jesus had promised the Spirit to be given at the 
time of his own departure, to fill the place of his bodily com- 
panionship, we should naturally expect some signal demonstration 
of it; in connection with that event. Is this expectation fulfilled ? 
‘The same day” that he rose from the dead, we are told, “ at 
evening, being the first day of the week, Jesus stood in the 
midst of his disciples, and said to them, Peace be unto you! 
and when he had said this, he breathed on them, and saith unto 
them, Receive ye the Holy Spirit.” Furthermore, the history 
is taken up, immediately after his ascension, by Luke, in the 
** Acts of the Apostles;”’ and the very first sentence contains 
two distinct references to this doctrine of the Spirit, recalling 
especially the Saviour’s promise that his apostles should “ be 
baptized with the Holy Ghost, not many days hence.” Was 
that promise accomplished? Read the full answer in the record, 
just after, of that matchless wonder, the sublime outpouring and 
witnessing of the Spirit, on the day of Pentecost, when the 
church of Christ received its visible baptism and consecration, 
for all time, in the tongues of fire; and Peter preached, while 
the multitude praised. 

Passing on into the preaching of the apostles, as they went out 
on their missionary work, we find their message surcharged with 
the burden of this great doctrine. Everywhere they preached 
Christ and the resurrection, and coupled with these the office of 
the Spirit, regenerating and sanctifying the soul. Their Epistles 
glow and kindle with the same animating assurance. The radi- 
ance of that conviction touched with glory their sufferings by 
persecution, the miseries of their prison-houses, their perils by 
the wilderness, and the martyrdoms that crowned their good con- 
fession of the cross. ‘‘ None of these things move me,” cried 
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Paul; “for the Holy Ghost is my witness.” Whatever fruits of 
conversion and faith honored their apostleship, they described as 
not their own, nor of man’s wisdom, but the “ demonstration 
of the Spirit,” and its power. Three verses in the Epistle to 
Titus really condense the whole doctrine into one comprehensive 
formula: ‘“ After that the kindness and love of God toward man 
appeared, not by works of righteousness which we have done, 
but according to his mercy he saved us, by the washing of re- 
generation and renewing of the Holy Ghost, which he shed on us 
abundantly through Jesus Christ our Saviour.” 

It commends this construction to our cordial reception, that it 
meets all the variety of our different religious habits, suits itself 
to whatever sincere moods our shifting experience may bring, 
and, on whichever of the Divine agents in sustaining our moral 
life we fix our meditation, furnishes us a satisfying image of 
each, 

Some devout minds, for example, have been trained to fasten 
their religious reverence and affection almost exclusively on the 
Father. Not denying the Son, nor his offices, nor rejecting the 
fellowship of the Spirit, their pious thoughts turn most naturally 
to God. It is He that dwells before their contemplation, absorbs 
their love, and reaches down to help and save them. For such, 
the doctrine, as we have presented it, offers the Holy Spirit as the 
gift and presence of that God, his witness, his token, one form of 
his manifestations to the soul. And although, as it needs indeed to 
be more believed, we rob ourselves of Christian peace and power, 
just in proportion as we drop out of view our intimate relations to 
the person of Jesus, yet, as we have seen, so long as we recognize 
him as the Saviour, he will not count it an offence that we think 
oftener of the Father that sent him ; for in that holy union there 
are no jealousies, and Jesus will still bestow his benediction on 
the heart that truly worships his Father. Did he not say to the 
Father, ‘‘ All mine are thine, and thine are mine”? Accord- 
ingly, as if expressly to comfort minds of the cast we have alluded 
to, the Holy Spirit is represented to us as the Spirit of God, — 
the God that was from everlasting, and visited Moses, David, and 
Isaiah. Such believers will cling most fondly to that phase in 
the promise, ‘‘ My Father will love him and abide with him;” 
and, not forgetting that it is ‘in the name of the Lord Jesus,” 
they will linger with special satisfaction on Paul’s language to 
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the Corinthians, where he says, ‘It is by the Spirit of God that 
we are sanctified.” 

Another class — and it seems to us they are apt to be Chris- 
tians of a more fervent and effectual faith — find their religious 
life much dependent on the person of Christ. They want to feel 
the strengthening touch of his hand and the breath of his inter- 
cession. They are resolute according to the frequency with which 
they sit at his feet, and vigilant according as they are conscious 
that he is near to be wounded by their backslidings, or to rejoice 
personally in their moral victories; and they are constant to his 
church according as they realize him to be veritably in it a 
leader, a friend, a reconciler. This class, then, will listen with 
most grateful eagerness when he tells them that he also, as well 
as the Father, comes in the Comforter. They bless him for 
the pledge, ‘‘ Lo, I am with you alway, even unto the end of the 
world.” They rejoice in the declaration, ‘‘ Where two or three 
are gathered together in my name, there am I in the midst of 
them.’ They reassure themselves with the conviction, that, 
though he went away in the humiliation of the cross, he cometh 
again to judge the saints for evermore in glory. And the highest 
duty of their discipleship is fulfilled when they can know that 
they ‘abide in him.” 

Or, again, if there are others, whose attachment turns less to the 
person of either the Father or the Son than to that secret Divine 
Influence proceeding from them both, which we have seen to be 
called by the New Testament the Spirit, as actually happens with 
some branches of the church universal, — then, provided only 
they will receive it in simplicity, our doctrine makes ready 
room for them also, offering no violence to their peculiar culture 
or affinities. And these will seize on those many passages that 
ascribe the work of renewal to the Holy Ghost, or refer the joy 
and peace of believing to His power. 

By all these ways, in accommodation to all these shapings of 
devout belief, will the view we have opened, if it be reverentially 
studied and welcomed with a docile heart, yield confidence 
and guidance to true Christian disciples, of whatever name or 
fold. 

Nor is it an incidental, but an essential and inherent, operation 
of our doctrine, that it exalts our conceptions of the personal 
work of the Messiah, as the Head of the church and the Divine 
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Agent of man’s regeneration. Crucified at Calvary, he lives 
throughout the world. Slain as our Passover, he survives as our 
Advocate. Ascended from our sight, he blesses us still by the 
Spirit. Before Abraham, in the bosom of the Father, he reigns 
till he has put all enemies under his feet. In that he died, he 
died unto sin once; but in that he liveth, he liveth unto God, 
and dieth no more. 

It remains that we turn our thoughts to those immediate offices 
of the Spirit towards our own personal experience, which serve to 
bring the doctrine practically home to the religious affections and 
life. 

Do we feel a consciousness of mortal weakness, which quite 
disables us from originating, out of our own virtue, the re- 
generation of the soul, and cleansing the heart from all the 
defilements of sin? The Holy Spirit comes to meet that very 
incapacity : freely, without money or price, the offered and wait- 
ing bounty of God’s infinite affection comes, only asking that we 
accept it. So it came with a mighty wind and tongues of fire at 
Pentecost ; so it will come, with reviving breath and burning 
zeal, to every heart in us that will believe. What said Jesus of 
the new birth to Nicodemus, but that every man so renewed is 
“born of the Spirit’’? and Paul, but that ‘‘the washing of re- 
generation” is ‘‘the renewing of the Holy Ghost, which God 
sheds on us abundantly through Jesus Christ oar Saviour ”’ ? 

Are we overtaken with a solitary sense sometimes of our need 
of guidance through this tangled labyrinth of life and its temp- 
tations? The strong voice of an apostle answers to that need, 
‘‘ As many as will be led by the Spirit of God, they are the sons 
of God.” Or does your mind stand, dark and perplexed, when 
some fiendish enemy from within or without, — a sneer, a passion, 
a provocation, — bewilders your judgment and agitates your tem- 
per? Behold, says your Lord, “‘the Holy Spirit shall teach you 
in the same hour what ye ought to say.” With him who could 
fight with wild beasts at Ephesus, and sing anthems in prisons, 
and terrify pompous magistrates with his inbred dignity, we can 
“speak, not in the words which man’s wisdom teacheth, but 
which the Holy Ghost teacheth.” And so we find the Spirit not 
only a guide, but an instructor; not only leading us to the truth, 
but educating us to receive it. 

When you want encouragement under failure, or peace in be- 
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reavement, he is your ‘‘ Comforter ;”’ which is the very significa- 
tion of “ Paraclete;” and in the same breath where he promised 
that guide and teacher, Christ promised ‘“‘ peace ”’ also, — his own 
peace, given “not as the world giveth.” And if you inquire how. 
this comforting comes, Scripture is ready with a reply: ‘‘ Because 
the love of God is shed abroad in our hearts by the Holy Ghost 
which is given unto us.” 

And then, when the mood makes transition from penitence, 
despondency, or grief, to courage, and your necessity is to be 
restrained rather than pardoned, stimulated, or soothed, you are 
taught that the same Spirit exercises a power of forbidding, as 
well as of impelling, and are reminded that even a purpose which 
seemed so right as preaching the gospel in Asia was forbidden to 
an apostle by the Holy Ghost, because the Heavenly Wisdom 
foresaw results hidden from the best man’s eyes. 

And, finally, that highest and crowning grace of Christian 
character, sanctification, is declared, in the Epistle to the Ro- 
mans, to be the work of the Spirit. — Renewer, Guide, Comforter, 
Restrainer, Sanctifier! | Witness the beneficent and celestial 
offices which we either reject with worldly unbelief, or entertain 
with devout thanksgiving. 

Nor can there be any evasion under the apology that there is 
partiality in the invitation. or we listen to the earliest inspira- 
tion of the church, and hear Peter indignantly questioning, ‘‘ Can 
any man forbid water that these should not be baptized, which 
have received the Holy Ghost as well as we? And they of the 
circumcision were astonished, because that on the Gentiles also 
was poured out the gift of the Holy Ghost.” I am not at liberty 
to judge of its reality by any outward manifestations; for I am 
uniformly taught to look for it as a secret messenger to the soul. 
I turn with veneration to the noblest and holiest saints, like 
Stephen the protomartyr, and the first companions of his un- 
speakable tribulation, and find it repeatedly said of them, that 
the richness, and grace, and stability of their manhood was, that 
they were “ filled with the Holy Ghost.” Nay, I must contem- 
plate with a new feeling of solemnity and Christian awe my own 
poor frame, when I read, “ Know ye not that your body is the 
temple of the Holy Spirit? Whosoever defileth the temple of 
God, him shall God destroy ; which temple ye are.” 

It becomes us to remember the great law of the gift; that 
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condition with which we must implicitly comply, if we would 
have our souls enlightened and expanded by the indwelling Spirit 
of our Father and our Redeemer. Hearken to it, as it is uttered 
from Divine lips: ‘‘ Your Heavenly Father shall give the Holy 
Spirit,” —to whom? To them that seck it not, and prize it not, 
captives to their traffic, bondmen to their ambition, satisfied with 
what they eat and drink, and with the shapes and colors where- 
withal they shall be clothed? No; but‘ to them that ask him.” 

May it not be resisted, and scorned, and insulted, then, till it 
be fatally and finally forfeited, — sorrowfully withdrawing, at 
last, — yet with intercessions and yearnings of tender pity that 
cannot be uttered, from the breast that so madly and perilously 
repels it? The answer is not ours. It is the warning of one 
greater than you or me: “ Grieve not the Holy Spirit of God.” 
“ Quench not the Spirit.” ‘ Whosoever blasphemeth against 
the Holy Ghost, it shall not be forgiven him.” 

And, now, what are the fruits of this Spirit in the hearts and 
lives of men? Will not our own reason, our conscience, nay, 
our very eyesight, as we read the characters of those we know, 
make the same answer with revelation? ‘ The fruit of the Spirit 
is in all goodness, and righteousness, and truth, — love, joy, 
peace, — long-suffering, gentleness, temperance.’ ‘“‘ If we live 
in the Spirit, let us also walk in the Spirit.” Let the doctrine 
find its unanswerable testimonies in the greater purity, nobleness, 
and devotedness of the Christian’s life before men. 

We do greatly want a fresher and deeper doctrine of the Holy 
Spirit of God, its influence and gifts. We want it individually, 
to give vitality to our professions, and energy to our effort, and 
sanctity to our faith, and unconquerable constancy to our will. 
Christendom wants it, to heal the waste places of its foreign and 
its domestic heathenism, — to repair the desolations of bigotry 
and formality, to advance the flagging march of its principles, 
to animate the languid piety of its churches, to invigorate pure 
and undefiled religion, to gather unrepenting but homesick prodi- 
gals in, to enlarge, and build up, and strengthen the enclosures 
of the Saviour’s everlasting fold. 

Come, then, Thou Holy Spirit, the Renewer, to replenish our 
wasting lamps, and revive thy work, in the midst of the years! 
Come, Guide and Teacher, to take our hands in thine, and pour 
light on our way and on our mind! Come, as the Comforter, to 
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heal bleeding hearts, and bind up the bruises of uncharitableness, 
and every sorrow! Come, Restrainer, to keep our feet, and all 
our hidden desires and imaginations, from evil! Come, thou Sanc- 
tifier, to purify and perfect us, — unto the worship of the Father, 
and obedience to the Son, — till we are a true and accepted branch 
of the immortal vine, — a people patient and believing, and 
zealous of good works ! 


OUR RELIGIOUS WANTS. 


[The following article has been sent us by a thoughtful and respected 
member of one of our Unitarian churches, with a letter, from which we make 
an extract. If we were at liberty to publish private communications, we could 
fill the Magazine with matter of equal interest, pervaded by the same feel- 
ing, proceeding from various and widely-separated quarters. — Ep.] 


How far these few pages are a simple transcript of a personal 
experience, you can now easily judge; and though to some they 
may seem too earnest and unqualified, I confess to you that they 
are far from expressing all I often feel. I long to find that 
sympathy my soul craves; to have some to understand these 
struggles for light and faith, this discontent with present attain- 


ment and performance, and this thirst for a more quickening form 
of belief. 

Even now, in almost every church in our city, there is an 
unwonted excitement and interest in religious truths. Much as 
may truly be said against the excesses attending such revivals, 
why do we alone keep aloof? Why are some such manifestations, 
in healthy degrees, never witnessed in our churches? Is there 
no faith in the gift of the Spirit? Do we as a denomination 
really believe in the efficacy of prayer, in the necessity of salva- 
tion through Christ alone ? 

Sometimes, when listening in silence to the confident expres- 
sions of some of my Orthodox and Episcopalian friends, with 
regard to the true faith or the true church, I have been almost 
tempted to give up all questioning, and accept so definite a creed. 
But I cannot do this. I cannot accept Christ as “very God ;” 
I cannot believe in ¢otal native depravity, nor in arbitrary elec- 
tion, nor a vicarious atonement; yet it seems to me there is a 
vein of truth underlying all these doctrines, which needs to be 
incorporated into our faith to make it more living and effectual. 
I know of those of my own age and younger, who, exposed to the 
influences of Rationalism, whose parents have accepted more or 
less the peculiar views of Mr. —— and others, or unblessed by 
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those rich religious influences which I have ever enjoyed, have 
gone to Episcopalianism and Catholicism as a relief from a creed 
which seemed to them cold and barren. I cannot agree with 
them; I have seen too much of the power of our faith in pro- 
ducing the richest fruits of holiness to reject it; yet it seems to 
me that we need a new infusion of life: I am not satisfied. But 
where find the truth? still more, where find an assurance of 
faith, the certainty that the soul has become regenerate ? 

There have been weeks during the past year when I have felt 
utterly alone; when, surrounded by friends, and in the midst of 
the enjoyment of our beautiful mountain-scenery, the sublimity 
of nature has only pressed upon the soul with an almost over- 
whelming power, as it has felt its utter loneliness, its need of a 
Father. I adored, but could not feel his loving presence; I 
longed to hear the “still small voice,” but there was only silence ; 
I longed for a Saviour to lead me to the Father, but there seemed 
no reality in his being. Again and again have I struggled with 
these feelings, sometimes failing, sometimes enjoying a spirit of 
peace, that comes not from without. Is there not a power in the 
Gospels which has not yet been fully recognized, to meet such 
wants ? 

I thank you most sincerely for the references in your last 
letter. Upham’s writings I have often referred to during the 
last year, and with deep interest. Dr. Bushnell’s work upon 
the Atonement was one of the first that drew my attention to 
this subject, and one of the first, too, that in any way satisfied 
me. But what a sense of low attainment and spiritual want fills 
the spirit in reading such writers as Thomas 4 Kempis, Madame 
Guyon, and Fenelon! I thank you, too, for the chapters in the 
Epistles you pointed out. How full of meaning is every verse! 
how varied and infinite the treasury of thought and life there 
unfolded! I only wonder that I have hitherto thought so little 
of these great, and what now seem to me vital, realities, — God 
revealed through Christ; salvation, redemption, sanctification. 


Durine the last few years, observing persons can hardly have 
watched with any degree of attention the progress of events, with- 
out feeling that great and important changes have been and still 
are taking place in the religious no less than in the social and 
political world. 

More silently, unnoticed by the common observer it may be, 
but none the less surely, has the old order of things been passing 
away; and, to the earnest seeker, there are significant tokens 
prophetical of a new era in sects and parties of the church. 
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It may not be amiss, therefore, to contemplate what these 
changes of feeling and opinion portend; for, uncongenial as our 
views may be to some, we believe that but few years will- elapse 
ere such changes will manifest themselves in our own immediate 
denomination, no less than in those which feel at present but 
little sympathy in our peculiar views of doctrine and life. 

For several years past, we have heard, from time to time, 
the word of alarm from some firm upholder of our denomination, 
as such, that Unitarianism was on the decline; that it could not 
compete with other sects; that its churches were lifeless and 
cold; and that it was in vain to expect its continued independent 
existence; that it might receive the support of the more intel- 
lectual and cultivated, but that it was not adapted to meet the 
wants or satisfy the desires of the common mind; that it was 
based upon the intellect rather than the heart, and appealed to 
the reason more than to the emotions or affections. 

How much truth there may be in these accusations we do not 
here intend to discuss. Although educated in its views, and from 
childhood surrounded by those who upheld its peculiar tenets, 
and whose pure and devoted lives have been sufficient evidence 
of the power of their belief as a saving faith to them, we have no 
such strong attachment to Unitarianism, simply as such, as to be 
unwilling to see the signs of change in some quarters among us, 
giving evidence to our own minds of the coming of a new and 
better era. ; 

We have felt deeply ourselves, that the faith given us in child- 
hood, and the truths of the gospel as they have since been main- 
tained by many of those in our denomination, both in the pulpit 
and by the press, have not reached the deepest wants of the soul. 
They may suffice, and we know have sufficed, for many; they 
may suffice for many more, until some crisis of spiritual experi- 
ence arrives when the heart earnestly craves and seeks some 
place of rest, some higher faith, some more abiding trust; and 
then it turns in vain to the creeds of Rationalism and good works, 
a self-sufficient righteousness, noble aspirations, and a rigid rule 
of duty, and cries out for some objective reality to confront and 
overmaster this ever-intruding subjective force; for some divine 
power and aid to relieve this vivid self-consciousness, this sense of 
inward want and failure. 

It asks for a living, ever-present Saviour and Redeemer; not 
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for a mere teacher and guide. It seeks to lay its burdens at the 
foot of the cross, knowing that there is thé very seal of the pro- 
mise; that in all its sinfulness, and enwrapped still in its soiled 
and defiled garments of worldliness, the blood of Christ can 
cleanse from all sin. 

And in speaking these words we know that we are not utter- 
ing our own experience alone. Go into any of our churches on 
some bright sabbath morning, and read the hearts of the hundreds 
there assembled. Outwardly uniting in the service of the sanctu- 
ary ; with prevailing purposes of obedience, and a love of goodness ; 
regarded by others as of pure and devout lives; interested in dif- 
ferent modes of benevolent activity; constant in the observance of 
all the outward forms of religion; diligent, it may be, in the 
instruction of the young and ignorant; — yet from how many 
such hearts might we hear confessions like the following, wrung 
from the very depths of the soul; more keenly felt because 
uttered alone in secret, and with the chilling consciousness, that, 
if expressed, few would fully comprehend their meaning, or know 
how to lead the spirit back to the Fountain of Life ? — 

‘‘ During the past week, I have endeavored in some humble 
measure to perform my various duties, — to do good to others as 
I have had opportunity, and to live a Christian life. But I am 
not satisfied or contented with my present state. As I read the 
pages of the gospel with a new and earnest desire for light and 
guidance, I feel that my past faith has been cold and dead. 
Christ has hitherto been to my mind a beautiful, barren abstrac- 
tion. I have been taught to think of him as my Teacher and 
Guide, as the purest and holiest of Beings. He has been called, 
indeed, the Saviour of men; but I have never been led to feel my 
own sinfulness, to realize the perfect holiness of God, and the 
strict requirements of his law, and thence brought to him as my 
Saviour, my Redeemer. And now when I open the pages of his 
gospel and read that we can come to the Father only through 
him, that there is no other name under heaven given among men 
whereby we can be saved but that of Jesus only, that by faith 
alone are we saved, I feel that there has been a most radical 
defect in my past spiritual life. I have, indeed, joined in the 
touching service of the commemoration of Christ, but with a com- 
parative lifeless heart ; for I felt not my indebtedness to him, as 
the only Way, Truth, and Life. He has seemed to me as a 
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prophet and teacher, not as the one Mediator, the full manifesta- 
tion of the Father. Indeed, there have been times when it has 
seemed as if there were no necessity of a Redeemer; as if the 
soul could approach the Father, and love him as such, but could 
not divide that love. 

‘¢ And now that this view no longer satisfies me, — now that 
Christ appears to my soul as a Saviour, his mission foretold by 
prophets, and confirmed by miracles, signs, and wonders, — now 
that I feel in my soul the need of such a Redeemer and Inter- 
cessor, — how shall I know that I have accepted him as such ? 
how rest satisfied that the barrenness of a mere legal righteousness 
has been forgiven? and how gain that life flowing only from a 
conscious union with the Son of God?” 


How many hearts are thus eagerly thirsting for a deeper faith 
and a more penetrating doctrine of the cross! ‘‘God in Christ 
reconciling the world unto himself.”’ And to how many in our 
churches, alas! is Christ only a dim, unreal abstraction of the 
Bible, with no reality, no vital power, —or else only a fine speci- 
men of humanity, a ‘‘ religious genius’”’! 

But in what way are such expressions of feeling sometimes 
met, when uttered, as of necessity, from the very depths of a con- 
scious spiritual need? The individual is told that this want of a 
realizing faith arises in part from a defective mental organization, 
from a want of imaginative power in bringing distant objects dis- 
tinctly before the mental vision ; that a life of duty and obedience, 
of loyalty to God and man, is the only sure proof of love to God; 
that, as he goes on to do the will, and seeks to be faithful to duty, 
he will find the light and happiness he needs; that feeling is no 
criterion of character, and that there may often exist true and 
warm affection without any apparent emotion. He is urged to 
study more diligently the incidents in the life of Jesus, and thus 
gain a more vivid conception of his being and attributes; to come 
still to the altar of commemoration, knowing that the act of obe- 
dience alone will bring its own reward. 

Such counsels may be, —are, indeed, true and good; but are 
these words all that are to be said to a soul seeking for Christ, 
for a Saviour? Will the sense of duty alone, however stringent, 
give peace? Will the longing to twine the affections around a 
Being of divine power and love be satisfied by a dim abstraction? 
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Can loyalty take the place of love? In fine, can an intellectual 
faith, however perfect, in one who exhibits only the perfection of 
humanity, — can the most holy outward walk and life, ever take 
the place of a conscious, intimate soul-communication with the 
Son of God ? 

Such confessions as these are evident signs that some changes 
are working in our community; that the faith of the past is not 
sufficient and satisfying to many minds. Some are seeking in the 
Orthodox creed and worship a faith which seems more vital and 
heart-quickening ; some, as a natural reaction, have turned to 
Catholicism ; others to a vague mysticism; whilst others still are 
remaining yet in the fold of Unitarianism, simply because they 
can find no more satisfying worship, yet who are earnestly longing 
for a higher and different phase of spiritual life yet to appear. 
What the result may be we do not endeavor to predict. But, as 
has been said by another, ‘‘it may be that ours is appointed as an 
age of faithful waiting ;”’ that patiently must we rest upon God, 
and beseech light and new revelations of the truth. 

But that a new and more intense spirit of truth, a new preach- 
ing of the Divine word, must ere long spring up among us, we 
believe that few will deny. Look now around our churches, and 
where, saving here and there a solitary instance, do we find that 
pure and holy love, the very badge of discipleship? Where is 
the apostle’s zeal and enthusiasm? where the missionary’s self- 
devotion, and the martyr’s holy faith? where that living earnest- 
ness that will gladly deny self, and count all earthly good as 
nought so that it may win souls to Christ ? 

We talk much, do much, perhaps; but how do many of us 
live? We furnish our houses with every comfort; procure the 
luxuries of life; go to church to listen to some favorite preacher, 
and too often enjoy the service merely as an intellectual feast ; 
return home to study the pages of some favorite author, or attend 
to family concerns; give to others, after our own wants are satis- 
fied; treat kindly and affectionately those who love us, — and the 
world calls us Christians. 

But where is the word, spoken nearly two thousand years ago, 
whose solemn utterance has gained only a new and deeper import 
as it has been echoed by the lapse of centuries: “If any man will 
come after me, let him deny himself, and take up his cross daily, 
and follow me;’’ “‘ Except a man be born again, he cannot enter 
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into the kingdom of God;”’ “ Christ died for all, that they which 
live should not henceforth live unto themselves, but unto Him 
who died for them and rose again;” ‘ By grace are ye saved 
through faith”? ? 

Do we not need some new power among us, some voice to 
awaken the dry bones of a barren and self-sufficient piety, of frigid 
naturalism, of unbelief and misbelief, —some prophet’s touch to 
rouse the dead body of the church to a new and Christ-like life, — 
some divine spirit to quicken this soul-destroying apathy? Do 
we not need some new outpouring of the Holy Spirit, —the spirit 
of prayer in the church and by the home-altar? Have we faith 
in these divine influences, in the promise that “‘ whatsoever we 
shall ask, believing, we shall receive”? Do we not shrink from 
the plain, clear expositions of the Divine word, of future woe and 
retribution, of man’s sin and helplessness and need of a Savi- 
our, —as if such terms were too harsh and uncongenial for our 
refined and intellectual tastes ? 

Give us, we are sometimes tempted to exclaim, — give us the 
wildest enthusiasm, rather than this deadly calm and indifference. 
If the words of Christ are true, they are divine in their power; 
and whence, then, this strange apathy ? whence this self-delusion ? 

We repeat, there are changes going on among us, and individual 
souls are earnestly looking for a new and better administration, 
for some new and higher development of faith, that shall blend 
the zeal and devotion of the Catholic, the fervor of the Methodist, 
the self-renunciation of the Quietist, with a trust in Christ as 
emphatically the Son of God and the Saviour of men. In all 
our churches there are souls earnestly longing to have Christ 
preached as a Saviour ; that ask not for forms or systems, or an 
intellectual belief, but for Christ, —for his cross as a seal of 
their own acceptance, — for his death as a pledge of their pardon. 
Tn all our churches there are young hearts questioning the truth 
of the doctrines inculeated from childhood, and earnestly asking 
the meaning of the great truths of man’s sinfulness and redemp- 
tion, of the atonement, of salvation, of retribution. But are these 
wants met among us? are they even fully acknowledged? Read 
the words and ponder the deep meaning of those expressions ap- 
plied to Christ, both by himself ‘and his apostles, marking him as 
divine in his nature, power, and authority, and then say whether 
it be sufficient to the soul hungering and thirsting after righteous- 
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ness, — longing for an assurance of faith and life, to be brought 
to him as a holy Teacher, Guide, or Friend alone. Is there not a 
deeper craving of the soul, which cannot and will not thus be 
satisfied ? 

“T am the Resurrection and the Life. I am the Bread of 
Life. I and my Father are one. Before Abraham was, I am. 
Glorify thou me with the glory which I had with thee before the 
world was. He that hath seen me hath seen the Father. We 
will come and make our abode with him. I am the Way, the 
Truth, and the Life. No man cometh unto the Father but by 
me. Therefore doth my Father love me, because I lay down my 
life for the sheep. I have power to lay it down, and I have 
power to take it again.” 

Christ the power of God, and the wisdom of God; the fulness 
of God revealed bodily. Christ the High-priest; the Passover ; 
the Lamb slain from the foundation of the world; the only name 
under heaven given among men whereby we can be saved. 
Christ the one Mediator; the only-sufficient Saviour; the ever- 
present Redeemer. Christ, who is made unto us both Wisdom 
and Righteousness, Sanctification and Redemption ! 

Let these divine truths be more deeply felt and acknowledged. 
Let the cross of Christ be preached as of old, as the only hope of 
glory. Let the great truth of the gospel, ‘‘ For by grace are ye 
saved through faith, and that not of yourselves: it is the gift of 
God,”’ be again and earnestly inculcated. Let the sinfulness of man 
and the perfect holiness of God be so set forth as to lead the soul, 
as through the earnest preaching of the apostles, to cry out, ‘‘ What 
must I do to be saved?” Let Christians evince by their lives 
that they know from deep and real experience the meaning of a 
heart-communion with Christ, of a life hid with Christ in God; 
and there may be the fresh upspringing, the renewal, the change, 
as of a new life, among us. Shall we not earnestly hope and 
pray for this new baptism of the Holy Spirit? 

It matters little to us by what name these views are called, if 
they be only life-giving and life-producing. We believe there is 
a power in the gospel to meet these earnest struggles and aspira- 
tions of the soul; and wherever such wants are most fully met, 
under whatever form of faith or mode of worship, there would we 
gladly acknowledge the presence of God’s truth, of the truth as it 
is in Jesus. ‘‘ For in me,” said our Saviour, “‘ ye shall find 
peace.” E. M. N. 
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Thorpe: a Quiet English Town, and Human Life therein. By 
Rev. Witt1am Mounrrorp. Ticknor, Reed, & Fields: Boston, 
1852. — A really religious book is not a frequent gift to this age; 
perhaps because most of the books meant to be religious are 
written out of a religious understanding, rather than a religious 
genius. When the two conditions are fulfilled,—a genius to 
write the book, and that genius essentially and constitutionally 
devout, — there is no reason why religious reading should‘not be 
as interesting to persons of sense and spirit, of all classes, as any 
other. Mr. Mountford unites the conditions; and, in an unusual 
degree, achieves the result. No reader suspects the spirituality 
of his writings to be,an artificial product; an effect of calculation, 
prepared by a rational conclusion that piety is a useful ingredient 
in civilized life. A large share of the sweet and holy charm that 
invests his several works is, that he is one of those authors with 
whom to write at all is to write religiously. 

In ‘* Thorpe,” as in “* Martyria” and ‘‘ Euthanasy,” incident is 
subordinated to meditation, — the story to the feeling and, the 
thought ; but here in a less exclusive measure than there. 
Humorous combinations of character and sentiment, amusing 
talk, a delicate, refined side-play of wit, relieve a current of 
solemn and earnest discourse, so rich and varied, that it hardly 
needs to be relieved. But then, without the servant girl, the 
sexton, the farmer, and the constable, we should not have “ Hu- 
man Life,” as it is even in ‘‘ quiet’’ Thorpe. 

The conversations of the two Cokes with one another, and with 
Mr. Lingard, are such as the Christian world needs to listen to, 
and, if possible, to multiply. The relations of science to faith, 
of knowledge to worship, are discussed in a spirit of large philo- 
sophy, true charity, and profound belief. And here and there 
swells a passage of noble Christian eloquence, carrying one back 
to the days when the simplicity of divine truth was less defiled 
than now, —and up into calm communion with God and his Son 
our Lord. 


The present number of the Magazine contains four pages beyond 
the usual limits, and yet several notices of publications are crowded 
‘out. ’ 





